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ELIZABETH UNDAUNTED

"Now then, John, get on with your tea, and, Lizzie, you go and

see who’s at the door.”

Mrs. Newman paused with her hand on the big brown teapot.

Father was late; perhaps it was a man from the shop come to tell

her he would be along soon, but the voice sounded strange and sub-

dued.

“Does Mrs. Newman live ’ere? Go along and call yer ma then,

lassie.”

Elizabeth looked in astonishment at the stranger who stood on the

doorstep, nervously twisting his cap in his hands. A pony trap was

drawn up at the gate and she could see someone lying propped up
inside. He was covered with dust, and he looked terribly ill. Who
could it be? She looked again and gave a terrified gasp. Running
back, she met her mother in the passage. “Oh, Mother, it’s Father.

Something dreadful has happened!”

“Go back to the children, Lizzie, and keep them in the kitchen.

Oh, and put the kettle on again.”

Elizabeth did as she was told. She shut the door and tried to pre-

tend to the others that everything was all right, but there was a

sound of tramping feet on the stairs and a moan of pain, quickly

checked. Father wasn’t dead then, that was something. She must see

that the family kept out of the way.

Weeks passed into months in that shadowed house in Tunbridge
Wells. Still Father lay helpless upstairs. School days ended abruptly

for Elizabeth Newman on that fatal day in 1868. From now on it was

she who first fetched and carried for the nurse, watching her every

movement, and then bore the entire burden of the invalid on her own
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4 ELIZABETH UNDAUNTED

small shoulders. Now that Father would never work again, the luxury

of a trained nurse was far beyond their means. Mother was so busy

with the house and the babies, how could she look after a helpless

invalid as well? For Mr. Newman was utterly helpless. When the

horse he was driving shied, he was thrown violently into the road.

A carriage coming the other way did the rest, and the spine was

fatally injured.

Day after day Lizzie sat in the darkened room. She heard the voices

of her school friends in the road outside. Laughing and chattering,

they went by, but there was no more play for her. At the age of

thirteen she had left childhood behind. Oh, it was unfair—why
couldn’t she too go out with them? She knew where the thrushes al-

ways built their nests, and where to find the fattest blackberries; but

now the girls and boys didn’t even come to see her any more. She

was too dull now, she supposed, and had nothing to say. No wonder

they had forgotten her. Besides, Father always wanted something if

she did try to get away.

Then a feeling of pity overcame her bitter thoughts. After all, it

was far worse for him. He must want to do things just as much as

she did, and he couldn’t even move unless she helped him. It was

bad enough for the family to have to be quiet all the time and for

Mother to work so hard, without her grumbling and being miserable;

so she smiled and pretended she had no other wish than to look after

Father. No one should know how much she longed for freedom and

a life of her own.

Seven years later her father died. Elizabeth was free again. What
was she to do now? It was the family doctor who solved the problem.

For years he had watched her and marvelled. She seemed to know by

instinct what was wanted without being told, and when he did give

instructions they were always carried out to the letter. Here surely

was a born nurse! He knew the matron of a hospital in London who
would take her on his recommendation.

At first Mrs. Newman objected. London was a long way off; she

had lost her husband, and now the doctor wanted to take away her

daughter too. Besides, London was a wicked place, full, she knew,

of all sorts of evil people, and the air was bad. Surely Lizzie wouldn’t

want to go there?

“Oh, Mother, please, please, let me go,” she begged. “I’m not

needed any more here now, and it’s what I’ve wanted for years.”

Mrs. Newman was bewildered. Fancy Lizzie having such ideas and
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never saying a word about them! “Oh well, then, if you really want

to go, and they will have you—”

So Elizabeth Newman became a probationer at the Homoeopathic

Hospital in Great Ormond Street. From the day of her arrival she

was happy. The noise of London confused her at first, but although

the work was hard, she loved it and did not mind getting up in the

cold dawm to start work at six o’clock. Scrub and polish, scrub and

polish! That was about all she was allowed to do the first year—there

were no electric sweepers or chromium plating in those days and no

ward maids either, so all the cleaning was done by the first-year pro-

bationers. Some of the others rebelled, and left, but Lizzie was used

to hard work and didn’t mind—she only waited for the time when

she would be allowed to nurse the patients. At last it came. She felt

in her own body the pain they were suffering, so that she knew what

to do to help. Hadn’t she sat by her father for hours on end, study-

ing to find out how best to ease him? The only part that troubled

her was the book work. It was such a long time since she had done

any lessons that she found writing notes and exercises very difficult.

Lizzie burned many candles and covered her fingers with ink as she

tried to master the art. The other "pros” had come straight from

school and seemed so much cleverer than she. Yet, when the examina-

tion results came out, she found herself at the top of the list.

Three years later she was appointed the first nurse-in-charge, and

later matron, of the newly built Buchanan Hospital at St. Leonards-

on-Sea, and there she met the woman w'ho was to change the course

of her whole life.

In 1887 Dr. Fanny Butler came to see her. She had lately returned

from Kashmir, a country in the far north of India where she had been

trying to help the women of that unhappy land. Dr. Butler spoke of a

beautiful country of lakes and rivers, set like a jewel among snowy

mountains, but a country where the people were slaves to ignorance

and fear. There the women and girls were shut away from the

sight of men in narrow, sunless courts, and there if they got ill they

died because no one knew or cared how to help them. As Elizabeth

listened, her heart ached in sympathy and their sufferings were her

own. Here in England every town and village had its doctors and

nurses; surely someone could be found to go there!

.... It was time for her to go on duty. She promised Dr. Butler

she would make inquiries among her nurses and friends to see if she

could find anyone to go out with her. There was someone whom
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Elizabeth knew very well, but that someone had responsibilities in

England—a widowed mother, younger brothers and sisters, a difficult

and important job. No one could expect her to go—yet she knew of

no one else. It was a pity; perhaps Dr. Butler would find someone
herself soon.

Elizabeth dismissed the matter from her mind and went about her

work with greater energy. But somehow the thought of that far-off

land would not leave her. At night, when she had gone her rounds and
all was quiet, it returned. She could not get the picture of those

suffering women out of her mind. They kept calling to her for help,

stretching out hands across the sea. Yet why should she go; weren’t

there others? She had given up her childhood to her father and her

youth to a hard training: surely now she should be allowed to enjoy

the fruits of it. This demand was too much—her whole being rebelled

against it. . . . But the suffering faces never left her, and among them
was One who wore a crown of thorns—how could she refuse him?

For long the struggle lasted, but at last Christ conquered. Hence-

forth she was his servant forever, and she would follow him to the

ends of the earth. Still the battle was not ended. When she wrote to

her mother telling of her decision, there was a storm of protest from

the family.

“Oh, Lizzie, how can you?” said her sisters. “Mother is getting old

and you ought not to leave her now. She may be dead before you re-

turn: if you ever do return and are not poisoned or do not die of

cholera or something.” And “Lizzie, you’re mad! It’s a wildcat scheme.

.Aren’t there enough ill people in England for you to look after,

without wanting to go gadding off to some place where you probably

won’t be able to do any good at all? Besides, if you ruin your health

and have to give up nursing, what will you do then?”

Elizabeth listened to them all in silence. What they said was so

true. There was indeed plenty to do in England, and it did seem

heartless to leave her mother—but still, it would have to be. Deep

down inside her she knew that this was the choice of her lifetime, and

it was to this that all her years of training had been leading.

So in 1888 Elizabeth Mary Newman sailed for Kashmir with Dr.

Butler. The journey was long and uncomfortable. After weeks of

tossing about in a small ship they reached Bombay; then there fol-

lowed days and nights in a train which jolted across the wide plains
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of India. The heat was intense—if you opened the windows, dust

mixed with smut from the engine choked eyes and mouth and lay in

drifts on the floor of the carriage; when the windows were shut it

was like being in an oven. In the evening it was a little cooler; but

the oil lantern which hung from the ceiling flickered and swayed

and added to the heat and smell. Any hope of sleep was prevented

by the noise at the stations, when it seemed as if a howling mob was

attacking the train. It was only the sweetmeat, curry, and water sellers

who all shouted their wares at once, and also the would-be passengers

who all tried to get in at once. As few of these could tell the time,

it was necessary to arrive many hours beforehand to make sure of

catching the train; so they were camped all over the platform when

the train actually arrived, and they were terrified of being left be-

hind.

At dawn of the third day the railhead at Rawal Pindi was reached.

Even then the journey was not ended; two hundred miles of moun-

tain road lay ahead. After a meal and a much needed wash the two

set off in a rickety two-wheeled carriage. It had no springs nor cush-

ions and the driver drove as if the devil were behind him. Elizabeth

clung to the seat and said nothing. After twelve miles they stopped

and changed horses. On again and now they entered the mountains;

there was no more racing, for the road was so steep they could scarcely

keep their seats. Six times they changed horses, and at last they

stopped for the night in a rest house. Wearily the travelers unrolled

their bedding on the bedsteads provided. All the next day they moved
on at the same pace as before, but though they ached in every limb, it

was worth while for the beauty of the scene. Mountains soared above

them and the cool air fanned their cheeks. A thousand feet below a

mighty river roared and thundered. Wherever the hills were less

steep, there was cultivation. Tiny fields of rice, like pocket-handker-

chiefs, clung to the hillsides; the houses, built of tree trunks and mud,
might have been made for the Little People, so tiny they were.

Next day the two reached Baramulla, the doorway of Kashmir. Here

at last the ground was flat, for they had crossed the mountain barrier

and come to the valley which is Kashmir. Then they hired a boat to

take them the last forty miles. The journey would take two more
days. The heavy barge had a roof and sides made of matting. It was

poled or paddled by a family of boat people who all lived in a cubby-

hole at the back, along with sundry chickens and a goat.

There was no sound but the quiet lap of the water against the
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sides of the boat. The sweet scent of mustard drifted past from the

fields which lay in golden glory on either side of the river.

Peace at last! Elizabeth forgot the weariness of the journey, even

the work that lay ahead, to gaze at the entrancing beauty that sur-

rounded them. Through all the hurly-burly of the coming years she

was to remember it. When the days were long and arduous and she

was shut in by city walls, the thought of the wonderful beauty of

God’s world would come to her, and the thought brought peace.

Peace—that was one of the astonishing things about Elizabeth New-
man. Nothing seemed to disturb or upset her. Earthquake, fire, and
pestilence, as well as hatred, disappointment, and failure, all came
her way, but none ever broke that serenity. Her house was indeed

built upon a rock.

At last the journey came to an end. The open fields gave place to a

huddle of houses, and they entered the city of the sun—Srinagar. What
houses they were! The wooden walls leaned against each other as if

for support, balconies stuck out over the river, grass and flowers grew

on the roofs which were made of birchbark and earth. The whole

structure seemed so top-heavy, so precarious, that at any moment it

might collapse like a house of cards.

On the way out Dr. Butler had spoken of Kashmir and its peoples,

but the experience was far beyond Elizabeth’s wildest imaginings.

The dirt and smell were indescribable. There were no drains, and

every street was an open sewer. Packs of ownerless dogs skulked and

fought over the garbage thrown out of the windows. Every backyard

was a refuse dump. Cows wandered about at will, stealing from the

open shops that lined the road—for they were holy animals in this

Hindu state and no one was allowed to stop them. Rubbing shoulders

with them were the little gray donkeys: sad, patient little beasts were

these, whose lot was hard. Always underfed and overburdened, they

carried the merchandise of the country. In the snowy winter they

starved. The wretched owners could not feed them when there was

no work. Through crushing taxation, mismanagement, and bribery,

the people seldom had enough to eat themselves.

It was in an ordinary Kashmir house that Dr. Butler and Miss

Newman first made their home. There was no glass in the windows

—it was too expensive—but the spaces were filled with a complicated

pattern of carved wood which let in a little light and air. The floor
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and walls were made of mud beaten hard and smooth, and on the

floor were rush mats. Could anything be more different from the

spotless floors and shining paint of that nursing home in faraway

England?

Guessing the newcomer’s loneliness, Dr. Butler did her best. Eliza-

beth’s few belongings had been delayed; Dr. Butler’s own knickknacks

appeared in her room: a vase, pictures, a carved screen, little things

that made home out of an empty room.

Although there was a mission hospital under an English doctor,

neither the Hindu nor the Moslem women would go near it, for even

to save their lives they could not allow themselves to be seen by a

man—let alone touched by an Englishman, whose very shadow was

unclean. The two ladies turned two rooms into a dispensary. After

setting out their drugs and instruments they opened the doors and

waited for patients. Crowds collected outside to watch the doings of

the strange w'hite women, but Kashmiri women, though their condi-

tion was pitiful, were afraid to go to them.

For a long time no one would come near the place, so Dr. Butler

took Elizabeth with her to find people in their own houses. Doors

were slammed in their faces, people shouted vile things at them as

they went by. No respectable woman in Kashmir was ever unmarried,

therefore these white women must be people of very bad character.

Respectable families were not going to defile themselves by letting

these unclean people into their houses. So wagged the tongues.

Meanwhile Elizabeth set herself to learn all she could from Dr. But-

ler. On their way to and from the few cases they were allowed to at-

tend, they went through it all together, step by step. Elizabeth had

seen nothing like this in England. Such dirt, ignorance, and neglect

were unbelievable till you saw it, and the results in disease were

terrible. Burning with desire to help, Elizabeth determined to learn

all she could, so that though she was only a nurse she could do a

doctor’s work as well.

Then gradually, in ones and twos, people came to the dispensary'.

Moslem women, muffled in dirty white sheets, hid their faces from the

sight of men, and Hindus, in brightly colored dresses, came shyly,

veiling their faces in their shawls. They brought with them their

babies, pathetically thin and neglected, for the mothers did not know
how to look after them. Some had terrible burns, sore eyes, twisted

limbs. One and all, they begged the doctor to help. Mother-love had
conquered their fears, and even if these white faced women were
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wicked—only it didn’t seem so—they were determind to get what help

they could. No doubt their menfolk would be angry when they found
out, and might beat them, but even that was worth it for the sake of

the children.

Doctor and nurse both begged to be allowed to visit the women
in their homes. The mothers gasped with horror: why, the whole
house would have to be washed over if they set foot inside it! So they

turned to the lowly boat people and tried to help them.

There was only one road through Kashmir in those days, so the

lakes and rivers provided convenient waterways for trade. Grain

and vegetables, wood, fish, and everything else needed in the city

was carried to and fro in clumsy barges called kuchiis. A tiny thatched

cabin, nowhere more than five feet high and without chimney or win-

dows, was built at the back of the boat, and there the people lived,

together with sundry chickens, goats, and vermin. There, too, the

boat women had their babies. They were attended by filthy hags,

for this work was considered so unclean that only the lowest class of

women would do it.

The kuchus were the first dwellings Dr. Butler and Miss Newman
were able to enter. They looked longingly at the great houses of the

rich, the tall houses of the governor and the ministers of state. The
tragic lives of the women behind those closed doors could only be

guessed at—they were too respectable to be helped! The boat people

had no respectability to lose, but even there the menfolk cursed as the

doctor and nurse came in,, and spat as they went out. Although they

saved the lives of the women and brought the babies into the world

alive, wives were cheap, so what did it matter? One could easily get

another.

As Elizabeth sat beside her patients, and as she walked back home
for a much needed badi and change of clothes, did she ever think

of her former life—top of her class, in charge of a big hospital where

not a speck of dust was ever allowed to lodge? And now, cursed as

unclean! Was it worth while?

Yes, oh a thousand times yes! She thanked God from the bottom

of her heart for calling her to serve in Kashmir.

Gradually the fame of the doctor and nurse grew. People were ac-

tually cured and were not struck dead by outraged gods for allowing

the unclean British to touch them. At last the day came when fear

of death and disease overcame fear of the gods and they were invited

into the houses. At first Elizabeth was appalled by what she saw. A
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baby was expected, but something had gone wrong. The woman
whose work it was to take charge at such times at last admitted she

couldn’t manage it. Joyfully the doctor had picked up her bag of

instruments, always packed, ready for an emergency, and they set

off. When they arrived at the house they were shown up a narrow

alleyway, deep in mud and refuse, to a heavy wooden door. In answer

to their guide’s shout it was unbarred and they went in. In a lower

room a concourse of men sat smoking hookahs. As the women went

up the stairs they heard cries and chattering tongues—relatives had

descended waiting for the girl to die. The sounds were coming from a

tiny room where the girl-wife lay. As they opened the door Elizabeth

gasped. The room was pitch dark, for the windows were closely shut-

tered. It was so stuffy she could hardly breathe. As she became ac-

customed to the gloom Elizabeth saw first a crowd of women squat-

ting along the wall, discussing the event as they passed a hookah from

mouth to mouth. A murmured greeting arose as the newscomers

arrived; the women’s silver bangles and earrings jingled as they

moved.

But where was the patient? A moan came from the far corner. There

she lay on a pile of straw, covered by a dirty blanket. Dr. Butler was

opening the windows, letting in a ray of sunshine, and Elizabeth

could have cried with pity when she saw the girl. How could they

be so cruel? The wife could not have been more than thirteen.- Eliza-

beth recalled her own brothers and sisters at that age, laughing

and shouting in the fields. The girl shrank back in terror when
Elizabeth drew near. She had never seen a white woman before, but

when she felt her touch she knew at once that here was a friend,

and she lay still.

Meanwhile, the doctor was carrying on a fierce argument with

the relations. Go out and wait in another room? Certainly not! They’d

never heard of such a thing. They had come to see it through, and

see they would. Besides, the doctor might put a spell on the girl if

she were left alone. Methodically the doctor began repacking her bag.

It did not matter to them very much if the girl lived or died, she had

always been a weakling; but the head of the household had ordered

the doctor to come, so they would be disgraced if she went away. At
last a compromise was reached—mother-in-law stayed with the native

midwife and the others reluctantly left. What a pity to miss such an

interesting spectacle!

The doctor then examined her patient anxiously. She knew very
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well that not only was the child-wife’s life at stake but her own. If

the girl died she might as well pack up and leave Kashmir, for it would
be known from end to end of the city by nightfall that she had
killed her. Doctor and nurse set to work and as they worked they

prayed. It was pitiful; the child was so thin and weak. It was the

custom to starve an expectant mother for weeks beforehand in hopes

that the baby when it came would be small.

It seemed a miracle that the child, a boy, was born alive. At once

the relatives streamed into the room—but what was the matter? Surely

they were pleased? Elizabeth knew enough Kashmiri to understand

that they were all making disparaging remarks. She was just in time

to prevent them from laying the newborn baby naked on the floor

and putting dust in his eyes. Weren’t they glad then that a son was

born? Did they want to kill him? Then she understood. They dared

not show their joy for fear of evil spirits who would be jealous and

do the child an injury. So they must pretend they were disappointed,

that they did not want the child at all.

The first victory at last opened closed doors. When the news spread

about the city, other calls came and their fame grew. Dr. Butler was

amazed by Elizabeth’s skill and quickness. As they went to and from

their patients in their homes, or in one of the dispensaries—for they

had opened another in a different part of the city—the dpetor began

to teach Elizabeth medicine. She dreamed of sending her back to

England to become a doctor and had visions of her return to Kashmir

afterwards. Lizzie was doubtful—“You know I’m no good at writing,”

said she, “I could never pass the exams.”

“Oh, but you’ve got the practical work already. You would only

have to do the theory.”

So, as they walked, or were paddled up and down the river, their

talk was all of medicine. “We are doing noses and ears together,”

wrote Elizabeth to a friend in England. “And then we shall do throats.

Miss Butler is helping me with Kashmiri in the evenings.”

But it was not to be; they had only been working together for

fifteen months when Dr. Butler caught typhoid. Within a week she

was dead. A less determined woman would have given in then and

either gone home or offered her services elsewhere. Not so Lizzie;

bravely she wrote to the doctor’s relatives, comforting them with

stories of Miss Butler’s wonderful work, praying that they might be

comforted in their sorrow; but there was no word about her own be-

wilderment and grief.
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All day she went about the work and half the night she spent

studying the doctor’s books, trying to learn what she could. Up
till now the doctor had done most of the talking; now Elizabeth must

do that too. No books were written in Kashmiri in those days and she

had neither money nor time for a teacher. She had to learn from the

people themselves as she went along. Their speech was rough and

ungrammatical. So was hers, but of all missionaries who came to

Kashmir she could best be understood, for she spoke as the people

themselves.

Soon another missionary came to live with her. It was a good thing

that she did, for Elizabeth needed looking after. So intent was she

on her work that she never noticed what she ate or drank, or even

what she wore. Miss Churchill Taylor gradually managed to make the

house more cheerful. Neither of them had any money, but they

begged wooden boxes from people and Miss Taylor filled them with

earth and planted seeds. Then the open well had to be covered in-

wooden boxes again! But there were not enough; for weeks only

half the well was covered until they could get enough old boxes to

finish it.

Elizabeth Newman had a passion for contriving things—empty

matchboxes, begged from the English residents, became boxes for pills

and ointments. Cotton rag of all sorts and colors was cut up and boiled

for hours to be used for swabs, and later on even sackfuls of old let-

ters were saved to be used to stuff mattresses for septic cases. These

were afterwards burned—it would have been such a waste to use any-

thing else if it must be destroyed afterwards! Yet Elizabeth remem-

bered birthdays and loved giving presents to everyone she knew. Little

things it is true, but all were the result of the loving self-sacrifice of

the true giver. When, toward the end of her life, Elizabeth was re-

warded with the Kaisar-i-Hind medal in recognition of her services to

Kashmir’s women, she had even to borrow a proper nurse’s outfit to

go to Simla to receive it. She had none of her own.

Then one day the Hindu Governor of Kashmir sent for Elizabeth

to attend his wife. She had often passed the house in journeys with

Dr. Butler, and they had looked longingly at the closed doors and

shuttered windows. All their work had been among the poorer classes

—if once Elizabeth could gain admittance there, she might gain rec-

ognition from the authorities. When she arrived there was a great stir

in the house. They were anxiously awaiting the arrival of a son and

heir. A young girl was sitting in the room with the wife, making a
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little garment for the expected baby. Elizabeth looked at her in

astonishment. First she made a hole in the stuff with a sharpened

stick; then she took another smaller stick with a thread tied to it

and pushed it through the hole. It was a tedious performance.

“Why do you do this?” asked Elizabeth. “Have you no needle?”

Another woman explained. “We are Brahmins” (the highest caste

of Hindus) “and no son of ours must ever fight or destroy life, for

our men are priests. Therefore no metals whether of iron, copper, or

brass must touch anything which the boy child wears until he is five

days old—for those metals are used for killing.”

Elizabeth told them of One who had also never fought and who
died to teach men to love. They were deeply interested and asked

Elizabeth to come again later and tell them more. But when the child

was born and they found it was only a girl, they were bitterly disap-

pointed. “All this fuss for nothing,” said the mother-in-law.

Gradually the work increased. Elizabeth had to do much that

would only be done by a doctor in England, but as no doctor could be

found to help her, it was the only thing. She longed for more space—

the house and dispensaries were terribly cramped and the earth floors

and walls could not really be kept clean. If only she could have a real

hospital! That was her constant dream and prayer—but she could

only just scrape together enough money to carry on as she was. The
dream had to remain in the background. Then one day Elizabeth

received a lawyer’s letter. Wonderingly she read it. A rich old lady

had died leaving a large sum of money to build a hospital for women
in Kashmir. . . . Could it really be true? Here indeed was an answer

to prayer!

Joyfully she set to work making plans, but then the first difficulty

appeared. How was she to get a site? Foreigners were not allowed to

buy land in Kashmir, and for a long time no one would even rent her

any. At last she found a place on the banks of the river and there

began to build. The hospital was to be quite a simple building, sim-

ilar to an ordinary Kashmiri house, only tidier. It would have been

no use building anything like an English hospital; the people would

never have dared to come near it, but at least it had wooden floors

and brick walls. In 1891 it was ready. How gladly the two mission-

aries left their old house and moved in!

Soon the patients began to arrive. Now and then Elizabeth was
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able to get help from visiting doctors who came up to Kashmir for

their summer holidays, but for the most part she was alone. Miss

Churchill Taylor had no medical training, and though she often gave

talks in the ward she could not help much with nursing.

Life passed peacefully enough till, one autumn, that most dreaded

disease of the East—cholera—struck the city. It is chiefly carried by

water, and as most of the people drank out of the river and never

thought of boiling the water it spread like wildfire. In a few days

thousands died. Day and night the cries of the mourners rent the

air, and the city was in a panic. Many people died from sheer fright.

As many as were able fled away into the country—carrying the disease

with them—but “Lizzie” and “Churchy” carried on, trying to do what

they could. At last the frosts came and killed the germs, and the di-

sease disappeared as suddenly as it had come.

Two years later came the great rain. Day after day it continued;

the mountains disappeared behind heavy black clouds, the streets be-

came a morass, water flowed everywhere. The river began to rise. Inch

by inch the swirling waters crept higher; if they over-topped their

high protecting banks the city would be washed away. With it would

go the hospital. Churchy had gone out, so Elizabeth was alone; she

watched the river with growing anxiety. Then a great cry rose in

the city, followed by a noise of running feet. Going to the door, she

looked out; someone called, “Run quick, a mountain of water is com-

ing down on the city; we shall all drown—ohi oh! oh!” The crier ran

on. Elizabeth rushed back to the hospital. There was a bit of higher

ground behind it; if she could get the patients out there they would

be safe. “Ahamdoo, Kadra, come and help me move the women,”
she called. There was no reply. The servants had all run away at the

first shout of danger.

By this time the women and children were wailing and shrieking.

Elizabeth tried to calm their fears. Those who could walk she led to

safety, from whence later their relatives came and rescued them. One
by one she carried the others on her back. The water was up to her

ankles now, then her knees; frantically she w'orked to save the in-

struments and the doctor’s property. She had saved everything ex-

cept her own things when from far off there was a roar. Running to

where the patients huddled in a frightened group, she watched in

amazement a great wall of water advancing down the river. Everything

it struck collapsed. Soon it reached the hospital. It was a new build-

ing, would it stand the strain? In a moment the angry waters were
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surging around the walls. They quivered and cracked; with a roar

they fell apart and the roof collapsed upon them like a house of

cards. Window frames, doors, and balks of timber joined the wreck-

age already pushing along with the flood. The first women’s hospital

in Kashmir was now a waste of waters.

That summer Elizabeth heard that an Englishman lay in an old

stone house some three miles from the hospital. He was desperately ill

with typhoid fever. Every day she went to that stone house to do what

she could for him. One evening, as she neared the house, there was

a sudden rumble. Her horse shied; the earth shook beneath his feet.

Recovering her balance, Elizabeth urged him forward. Everywhere was

confusion. The trees creaked and shivered, birds flapped about, and
terrified people rushed out of their houses, screaming and throwing

themselves on the ground. As Elizabeth leaped off her horse at the

door of her patient’s home, she met people running out, for the heavy

roof beams were shaking and the whole house rocked. There was no

sign of her patient; he must be still upstairs. When she reached him
he was trying to get out of bed, but was too weak to manage it. He
looked so scared, but there was nothing she could do except pray.

“There, there,’’ she soothed, putting her arms round him as if he

were a child, “don’t be afraid; God will take care of us.’’ Gradually

the shaking died down. Then she got up and busied herself about

the room, giving the sick man time to recover himself. She treated

it as a small thing to risk her life for another, but the Englishman

never forgot.

After the flood, Elizabeth and Miss Churchill Taylor had gone to

live in a small house just outside the city. There was no room for

patients, and Lizzie grieved to think of them all lying in their houses

with no one to look after them. When His Highness, the Maharajah,

heard what had happened to the hospital, he loaned the mission a

large building by the lakeside. There work began again. But it was

not for long. Two years later came another flood. Elizabeth was alone

as before, and again the servants fled. The hospital was built of

stone, the wards were upstairs. Perhaps it would stand; but as the

water crept in, she saw the walls were cracking and knew there was no

time to lose. One by one she carried the patients to safety. Then,

methodically she packed the surgical instruments; she must save them.

At last she thought of herself. She could not swim and the water
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was now too deep to wade to where the patients were. She waded

through the hospital to a door which opened onto the lake. There

a large boat was tied up. This would surely take her to safety. She

tried to climb in, but the boatman shouted, “Get out, give me a

hundred rupees or you shall not enter my boat.” Utterly weary and

standing waist-deep in water she faltered, “But I have no money.”

“Then you don’t come in,” said he.

Elizabeth was too tired to argue. She couldn’t go forward and she

dared not go back. Was there no one to help? It seemed hopeless. At

that moment she heard a hearty British voice. “Why don’t you get

in?” called a cheery young subaltern who was paddling by in a small

boat. “He wants money and I haven’t got it.” “Is that so?” In a mo-

ment the youngster had leaped into the boat and the greedy boatman

was in the water. When he reappeared and was hauled in again, the

boat and all it contained was hers and he was her slave to take her

where she would.

So she set out for the men’s hospital, which was on high ground.

There she knew she would find the other missionaries. The whole

city was under water, and she paddled along what once had been

streets. It was a scene of unimaginable desolation. Many of the houses

had been built of unbaked brick which, of course, melted away as

soon as the water touched it. People were clinging to trees or huddled

on the roofs of houses which had stood the strain. Men with boats

were seizing rings and bangles as ransom for taking the people to

safety. The soaked and shivering people had lost everything else.

Only the boys of the mission school were out with the school boats

saving people for nothing. They had learned the joy of service freely

given and were doing everything they could to help.

A great relief camp was organized by the Maharajah to look after the

starved and homeless people. Even when the waters went down, they

had no homes to go to. As the flood had destroyed most of that year’s

crops, the price of rice would have soared if the government had not

commandeered it all. Elizabeth was asked to look after the distribu-

tion of money, and an ex-mission schoolboy, the only Kashmiri Brah-

min who had ever dared to become a Christian, was put in charge of

the grain distribution. As she went among the refugees and into the

houses of the very poorest distributing relief, more than ever she de-

termined that help must be given to them. They must be taught to

help themselves, to conquer their superstitions and fears—only the

power of God could do that, but he could only work through human
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hands. If only others would come and help—if only there was a hos-

pital with a doctor in charge, what couldn’t be done? She prayed

earnestly for assistance, but, since no one came, in unwavering faith

she carried on alone.

The next winter passed quietly, then another blow fell—this time

from home. First one, then another of Elizabeth’s sisters-in-law died.

Both left young children, and now that Mother was dead, there was

no one to care for them. Reading between the lines, Elizabeth sensed

the worry and heartache of her brothers. Neither was making much
money; they could not possibly afford housekeepers. It looked as if she

would have to go. Yet how could she leave Kashmir? The people

needed her so much, and now at last they were getting over their

fears and allowing her to come into their houses. If she went away
now, they might shut their doors again, and then if she ever got

back she would have to begin all over again. It was a terribly diffi-

cult problem. As so often happens, it was not a case of right against

wrong, but of two rights. Which was she to choose?

She looked around her little home—at the knickknacks and odd-

ments she would have to leave behind. Then she thought of the

animals. There was Fateh Jung, her beautiful white Arab riding pony

—she could certainly find a good home for him, for in a country

without roads everyone has to ride. The little Tibetan dog, too—he

had come to her as a stray when he was a pup—he was now a friend,

but no one else would want him. He was too scraggy and wild; she’d

have to put him to sleep. The birds, too, who came to her window-sill

for crumbs, would miss her, but they would soon forget. But what

about Aziza, the cat? She just couldn’t leave him. His gray coat was

so long and silky, and even if the Kashmiris didn’t love her, she was

sure Aziza (“Friend”) did.

If she went back to England, Aziza must come too, and so he did.

After the long sea voyage, which Aziza spent with the ship’s butcher,

Elizabeth arrived late one night at the house of Dr. Butler’s mother

in Hampstead. As the door opened Aziza leaped out of her arms and

into the house.

Mrs. Butler thought it was a stray and would have driven him out,

but when Miss Newman told her he had come all the way from

Kashmir, they tried to make him feel at home. But Aziza did not

respond; for a little while he seemed to settle down, but he never
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quite got used to London. Poor Aziza! A passing cart soon ended

his troubled life.

For eight years Aunt Lizzie was mother to her nieces and nephew's.

To help support the families, she took up private nursing in what

spare time she had. At last they were all through school and either

married or had jobs. Joyfully Elizabeth returned to Kashmir.

There was still no women’s hospital in Srinagar. So Elizabeth

Newman took a small house in the city where she could be near her

women. Soon the news spread, “Miss Newman Sahiba has returned,”

and her little room was crowded with patients. Long hours she worked

there, and then spent the rest of the day visiting from house to house.

She was so gentle, so kind, all the women loved her.

Soon the priests of the Hindu religion became alarmed at her

growing influence, afraid that she would win their womenfolk for

the religion they hated and feared. So lying stories were again put

about. “The Miss Sahiba is a wicked woman, do not go near her or

listen to what she says. No woman would live alone unless she had

something to hide.” So the talk ran, and as reward for selfless service,

Elizabeth received black looks and evil whispers. At the same time

she was criticized by a fellow-missionary who was old and did not

understand. He came to inspect her work and found her tying

bandages and giving out medicines. “You were sent out here to

preach the gospel,” he said, “not to waste your time like this; why,

you don’t even preach to them before you begin.”

Elizabeth winced. She was a very humble person, with great respect

for authority. How could she explain that she was praying for them

all the time? “I know I am not what I ought to be,” she said, “but I

cannot preach to these poor people when they come to me in pain.

Would you like to be preached at when you were in pain? I try to

make them comfortable, and later on, when they are ready and able

to listen, then I talk to them.”

All the same, she made up her mind that she must have a hospital.

But where on earth was she to get the money? People at home who
gave to missionary societies were very good, but they were giving all

they could. She tried to think of people who would help. Meanwhile

she pinched and scraped to save all the money she could. She ate the

simplest food, wore her clothes till they were threadbare, and even

went without fires in spite of the bitter cold of winter.
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Then she had an idea. She happened to pick up the subscription list

of a big hospital in England. She saw £5, £10, even £50 and more
against people’s names.^ Surely those who gave so generously must

have kind hearts and would help Kashmiri women too. So in her

slow, unformed handwriting she wrote hundreds of letters. It was

hard, after a long day’s work, to sit down and write, and she had had

so little schooling that it was very, very difficult to write what she

wanted to say. After she had posted the first batch of letters she felt

miserable—suppose no one answered: why should they send money
to her, anyway, when they had already given away so much? It was

dreadful having to beg. But when, after six weeks of waiting the

answers began to arrive, she was overjoyed. Checks and money orders

came pouring in. She asked her friends to send more and more sub-

scription lists and dreamed of the day when a beautiful hospital

should stand with open doors welcoming all who came.

With burning faith she prayed for it and in absolute certainty of

the answer went on collecting. After a time a high official of Kashmir

sent for her—his wife was ill, could Miss Newman help? Miss Newman
could and did—in gratitude he asked what he could do for her. Here

was her opportunity. “Get me a piece of land for a women’s hospital.’’

The Maharajah was reluctant to allow it—no European can hold

property in Kashmir without his permission—but at last he was per-

suaded, and a large tract of very rough ground at Rainawari, just

outside the city, was given. At last she could begin. By her own efforts

she had collected over a hundred thousand rupees (about £8000). If

she hired labor to build her hospital £8000 would not go very far.

Then, again in answer to prayer, help was at hand. She went down
to the mission school and told the boys about her scheme. At first

they were bored; what on earth had a women’s hospital got to do

with them? But somehow, her burning enthusiasm fired them, too.

When, at the end, she asked them to help, they were ready to do

anything she wanted.

Most of the boys were Brahmins, the top caste of Hindus. So holy

were their families that to touch dirt or do any kind of work except

push pens was utterly beneath them. Yet for her they worked as

coolies. With picks and shovels they levelled the land for the founda-

tions, then they carried stones land hauled beams, puddled the mud
for plaster, and even went from house to house begging for rice husks

to give it the necessary firmness. The passers-by jeered or offered use-

1 A pound (£) in Great Britain is $4.8665 in United States money.
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less advice, as crowds always will, but no one volunteered to help.

Still, they took the news home to their families, and meanwhile the

walls went up. Miss Newman looked after everything herself, as well

as doing her usual work. She needed to, for there were many people

to whom the sight of so much good wood and building materials

was a temptation too hard to resist. Fancy wasting all that on woinen

was their thought; how much better they could use it themselvesi

One morning Miss Newman arrived early to see that everything

was all right. Surely that pile of sawed wood was bigger last night?

Yet it looked the same, and there was the sawdust on top as before.

It was queer. Still, to make sure, Elizabeth fetched a measuring tape.

Sure enough the measurements were less. She started to count the

planks and there certainly were fewer. Then she discovered the

answer to the riddle: the thief had removed the center ones so care-

fully that the outside planks were untouched. Elizabeth sighed, and

then laughed softly; what children these Kashmiris were! She had

collected money from all over the world to build a hospital for them

and still they could not resist robbing themselves. Ah well, there

were plenty more dishonest people in her own country where people

ought to know better. But after that she employed a night watchman.

At last the building was ready, and in 1910 it was opened and

blessed by the Bishop of Lahore. A few weeks later it was a mass of

smoke and flames; someone had deliberately set fire to it. Again the

boys from the mission school came to the rescue, and bringing their

own fire pump, soon had the flames under control. No one was

harmed, but all the hospital records and much equipment was lost.

Even that did not crush Miss Newman’s spirit, and it was not long

before the hospital opened its doors again. It was bare of all equip-

ment. And still there was no doctor. Elizabeth wrote to everyone she

knew, trying to get someone to volunteer, and meanwhile used the

hospital as a dispensary, herself living in the top part. At the same

time she went on collecting money and built a house for the doctor.

When that was ready, surely God would send someone!

Sometimes she was able to get a doctor who was on holiday to

help for a few weeks and then she took more patients into the

hospital. There were no beds, and the patients lay on mats, just as

they did at home. The country beds used by the rich were made of

wood and were no good, for they soon got infested with vermin.

English iron beds when shipped to India and then carried by road

into Kashmir cost £20 each. She wrote to friends in England for £1
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from each. The lack of hospital equipment was a problem too. She

wrote everywhere begging for it, piece by piece. Whenever she heard

of a hospital being closed down, or re-equipped, she wrote asking for

their castoffs. She scoured Kashmir for odds and ends, and gradually

a weird assortment of somewhat antiquated objects found their way
to Rainawari. Nothing now remained to be found but the doctor.

For some years Dr. Janet Vaughan had helped Elizabeth in the

summer when she came to Kashmir for her holidays. Then for two

years she had been in charge of the state hospital for women, re-

cently opened. During that time she often helped with a particularly

difficult case, and Elizabeth begged her continually to give up her

job and come to Rainawari.

Dr. Vaughan consulted another doctor friend. “If you go there,”

he said, “you must have another regime for meals. Miss Newman
sucks one side of a chapatti in the morning and t’other side in the

evening!”

Eventually she went, rather doubtfully. The garden around the

hospital was terribly neglected, but Dr. Vaughan found Lizzie had

a passion for cleanliness indoors, and spent every moment she could

scrubbing and cleaning. The local sweeping brushes were made of

grass and most inefficient. “Do send me some English brooms,” she

wrote to the secretary of her missionary society. “The cobwebs are so

dreadful. Oh, and can you get me a sewing machine? It need not be

new. The one I have came out with me in 1881 and it’s dying of

old age.” The letter went on, and at the end she wrote, “The thou-

sands that are out of work throughout the world and the unrest is

all a sign of our Lord’s coming. Do try and get me some brushes if

you can.” If the Lord were coming soon, it was obvious that her hos-

pital must be clean and tidy for him!

Gradually the beds were acquired, and the women were put into

them. Although the hospital was warmed with stoves, they could not

resist taking their earthenware firepots, filled with glowing charcoal

and ash, into bed. They were the only source of warmth at home
and they could not do without them. Miss Newman and the doctor

protested and confiscated the pots. The relatives, who insisted on

camping around the beds, brought more as soon as they turned their

backs. The struggle is still going on.

Then medicine bottles—rare objects and much prized in Kashmir.

The patients were asked to bring their own, or pay for them, and

they didn’t like that. “Salaam Ma-ji (Mother),” said the dispenser one
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morning, as she took a piece of paper, already grubby, covered with

the doctor’s neat handwriting. “Yes, wait a moment and I’ll give

you the medicine. No bottle? Then give me a penny for the

medicine and a farthing for a bottle.’’ After much fumbling in

her long skirts, the woman produced two halfpennies, and laying

them down, took the medicine. "Ohe, where is the farthing?’’ The
woman argued, the dispenser persisted, since, by her clothes, it was

obvious that she was not poor. Meanwhile someone else came up for

medicine. When the dispenser looked up again the woman was

wiping her mouth with her sleeve. “There, I have the medicine now;

you can have the bottlel”

It was a bitterly cold winter’s night. Snow had fallen the day be-

fore, and now it lay hard and frozen under the cold stars. Elizabeth

Newman awoke and listened: surely there was someone outside! Going

to the window she peered out.

“Miss Sahiba, Miss Sahiba, come quickly. I am from Fazl Kahn.

The woman of the house is very ill. She was in pain, so we put a

bowl of hot charcoal on her stomach to ease it, and now—’’

“You did what?’’ she gasped. “Do you want her to die? Go home
at once and have boiling water ready. I will be with you immediately.”

Flinging on her clothes. Miss Newman hurried downstairs. “Are,

Khuda Baksh,” she called to her Moslem servant as she went by.

“Bring the lantern and come quickly.”

The man started up and groped for his turban. The blanket he

had been wrapped in served now for coat, and he followed her. When
they reached the hospital gate he held back, for he saw the way she

was taking. “Miss Sahiba, we can’t go there, the ghosts—” A wide

space of rough lumps and holes lay ahead, and beyond it a faint

light. The Mohammedan graveyard lay between them and their

objective.

“Then give me the lantern and I will go alone. Quick, don’t stand

there, there is no time to lose.”

“No, Miss Sahiba, that is not right. I will come, and may Allah

preserve us.”

Trembling the man followed, and they walked on in silence. All

was still; there was no sound save the slight crackle of footsteps on

the frozen snow. Then suddenly they were no longer alone. Out of

the darkness two points of green light came leaping towards them,

then a form appeared. Khuda Baksh would have screamed and run

if the Miss Sahiba had not gripped his arm. Surely it was the Evil
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One himself who had come to snatch away their souls! Elizabeth’s

own heart thumped and she hesitated, then forced herself to go on
walking. Beside her, sniffing at her legs, walked a large snow leopard.

Each second seemed eternal. Was it just satisfied curiosity or an

answer to her silent prayers that at last their companipn left them

as noiselessly as he had come?

At last the time came when Elizabeth Newman felt she couldn’t

go on any longer. She was old now, too old for hurried days and

sleepless nights. The hospital door stood open, and there were others

now to carry on. The Maharajah gave her a little cottage not far

from the hospital. Around it she planted flowers—daffodils, polyanthus,

roses, lilies and love-in-the-mist. She tended them as she had tended

people before, but still there was always room in the little cottage

for those who needed her help. She was so quiet and understanding

that people came to her with their troubles and were not afraid to tell

her their sins too—Kashmiris, English, it didn’t matter who they were

—she was ready for all. Even those whose acts had cut them off from

society were welcome; women whom nobody else would speak to

were guests in her house.

So the years passed. In winter she lived in her cottage, in summer
in a wooden hut at Gulmarg, a summer resort high among the hills.

Nothing seemed to change. In the summer of 1932 she went to Gul-

marg as usual. She watched the sun rise and the sun setting and saw

the flowers in the grass. Then one morning her body slept on—she
had gone to the place where all great souls go, waiting for the

Resurrection.

Acknowledgment is made to the Church of England Zenana Missionary Society

and to Dr. Janet Vaughan.
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OUTLII^E OF THE BIOGRAPHY

OF
DAVID LIVINGSTONE

Basil Mathews, Livingstone the Pathfinder

Bom March I9 , 181? In Blantyre, Scotland. Father, Nell
Livingstone sold tea; Mother, Agnes, from Covenanter heritage.
Family poor.

At the age of ten, David went to work at nearby cotton
mill. Used every minute for study and reading, ’v'ent to night
school. Promoted to full position of a spinner at eighteen.

Heard of Dr. Gutzlaff who had gone to China to heal and
teach. Felt that finest thing he could do would be to follow
In the same way of the Great Physician. Enrolled In Glasgow
University.

Applied for appointment to the London Missionary Socelty.
They urged him to train at Ongar.

When war In China closed his original destination, he
decided to go to Africa. Sailed In 1840 on board the leorge .

Landed at Algoa, Africa. Went 700 miles by ox-cart to
Kuruman, the last missionary outpost.

Went on from there In exploration; learned the lanctuage
of the Bakwena by living with them six months; healed many;
started a school; bitten by a lion, left arm left limp for
rest of hi s life.

Married Mary. Moffat daughter of the missionary who had
interested him in Africa, in 1844. They lived at Bakhatla
until another missionary came, then moved on.

Settled at Chonuane, built now house. Son Robert bom
there

.

Because of drouth, moved on to the banks of the Kolobeng
river. Little Agnes and Thomas added to the family.

Crossed the Kalahari desert and discovered Lake Ngaml
in 1849. Later the Zambesi river discovered.

Wanted to find way to east or west coast. Sent wife and
children to England to be safe from fever. "I will go anywhere,
provided it be FORWARD,"

On opposition from the Boers who destroyed his house, he
said, "I will open a path through the country, or PERISH,'

Trekked I500 miles through blistering plain and tangled
forest, encountered many dangers, till he reached Loanda
on the west coast.
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Livingstone

Tempted to return to Engird and hie family, but started
back in order to keep his word and return the Makololo helpers.
Had to rev/rite .journals when they were lost at aea. G-ot all
back safely.

Then started down toward east coast. Discovered and named
Victoria Falls in 1855 • Reached east coast at Quilimane, seelna
devastations of the slave trade.

Sailed to Engrland in 1856, happy reunion witb his family.
Lectured all over Britain, received many honors, LLD at Glasgow.

Returned to .Africa to find place for missionary center
to train preachers and teachers of Africa. Went up Zambesi
in little steamer. First white man to see Lake Nyassa.

Bishop Mackenzie and band of missionaries sent by Oxford
and Gambridcne joined him. He settled them at Mar?-omero.

Wife came out to join him after birth of a little daughter,
was struck do\^'n by fever and died.

With aching heart went on w5 th exploration: attempt to get
to lake Nyassa by goinc? up Rovuma river unsuccessful. Returned
up the Zambesi.

Then called home to England. Crossed Indian Ocean in little
steamer, took ship for Britain where he stirred the heart of the
country against the slave traffic.

Returned to Africa, marched in from east coast on further
exploration, discovered other large lakes, had trouble th
slave traders who knew he was opposing them. Finally met and
helped by Henry Stanley.

Stayed on to finish his ta'sk of exploration with usual
fearlessness.

Weakened and died in 1873.

Embalmed body carried by faithful bearers to the coast,
shipped to England, buried in Westminster Abbey in 187^.

Of greatest influence in opening Africa and killing
the slave trade.

/
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Left: A ri.. i>mporary drawing of

I^IzUiku the first king of the Matahele.

During the turbuient history of the Zulu nation, several large clans broke away to form their

own separate nations. One of these was led by Mzilikazi, an outstanding general whose
followers became known as the Matabele, “the people of the long shield". In the late 1830s,

Mzilikazi and his people moved into and occupied that part of Zimbabwe now known as

Matabeleland.

MZILIKAZI
first king of the Matabele

Mzilikazi. son of Shobana, the Matabele

hail you. The mountain fell down on

September 9th, 1868. AiJ nations acclaim

the son of Shobana. Hayete!

THIS inscription, in both Ndebele and
English, appears on an imposing granite

monolith standing just off the old Gwanda
road not far from the city of Bulawayo. It

marks the spot where, in his royal town of

Mhlahlandela, the great Ndebele leader

(shaded by his “indaba” tree, an
umgugutu) used to sit in council and give

judgement.

This memorial to a greal leader was
unveiled in June, 1941. The cost was met by
local subscriptions, and the work was
undertaken by the Ndebele stonemason Joe

Ndhlovu.

As with so much recorded history the in-

formation is not quite correct. Mzilikazi

actually died on September 5, 1868, at a

nearby settlement known as Emanxiweni,
and his body was transported by scotch-

cart to his kraal Mhlahlandela in the dead
of night. His death was kept secret until

September 9, after which time the king’s

corpse lay in state, guarded by twelve

queens for two months, until its eventual

burial at Entubane in the Matopo Hills.

It would probably be fair to say that at

the time of his death Mzilikazi was one of

the most famous figures in Southern
Africa. His name appears in countless

published works, memoirs, documents and
,

letters, and has been spelt in no less than

324 different ways — a total which rivals

the record claimed for variations on the

name Shakespeare! Yet, in spite of so much
contemporary publicity and subsequent
research, Mzilikazi is still an almost legen-

dary character.

Very little is known of his early life in

Zululand, where he was born about 1795.

He was the son of Matshobana, head of the

Khumalo clan, and Nompethu, daughter of

Zwide, chief of the Ndwandwe. As was the

custom Mzilikazi, heir to a chief, was
brought up among his mother’s people.

During the wars to establish dominance
• among the Zulus, Matshobana was exe-

cuted by Zwide, and Zwide and his people,

in turn, were conquered by Tshaka; so that

by 1820 Mzilikazi had become Tshaka’s

man.
He was rewarded by being given a

measure of independence. His Khumalo
chiefdom was kept intact, his Khumalo
homeland was returned to him, and he was
permitted to increase his wealth and

power by raiding his neighbours, the Sotho-

speaking tribes to the north-west.

It was one of these raids which led to the

first turning point in his life.

After a particularly successful foray, the

Khumalo returned with a large number of

cattle. As a token of their allegiance they

were expected to hand over their spoils to

Tshaka for redistribution.

On this occasion Mzilikazi refused to do

so, and prepared to defend his people from

Tshaka’s wrath. He chose a hilltop strong-

point, and from there repulsed the first

Zulu army that was sent to discipline him.

A second army was givfn secret infor-

mation as to a way of ascent. They stormed

the hill killing many Khumalo women and

old people, and Mzilikazi and a band of

loyal survivors barely escaped with their
' lives.

Beating off their pursuers they fled

north, and after a time of searching,

wandering and relentless fighting they

eventually settled north of the Vaal River.

It was here in 1829 that the next turning

point in Mzilikazi’s turbulent life was
reached.

On November 9. 1829, the Reverend

Robert Moffat of the London Missionary

Society’s station at Kuruman set out to visit

the chief whom he called Moselekatse. He
was accompanied by two “indunas”,

emissaries from the now acknowledged
king of the Matabele (rightly

"Amandebele”, but the name was shaped
through many languages and the spellings

varyj.

The arrival of Mzilikazi’s capital is

jj

described in Moffat’s Journal, a report

i

which he compiled for the directors of the

;

LMS.
j “It was early in the forenoon when we

I] approached the town. Having preceded the

I
waggons on horseback, we entered the

1

larger public cattlefold, where about 800

!i warriors in full dress stood two men deep
in the form of a semicircle. On either side

j;
of the entrance about 300 men were con-

ii cealed behind a high fence, perhaps for

ji
precaution or to try our courage.

; “We proceeded to the centre of the fold

K
where they beckoned us to dismount. We
had scarcely reached the ground when
those who were secreted at the entrance

- rushed in, leaping and shouting with the

f
most fantastic gestures, so that our horses,

i
unaccustomed to such fun, tried hard to ex-

I
tricate themselves from our grasp.

“After a profound silence for ten

minutes the whole body commenced sing-

!; ing some war songs, slightly moving their

bodies and striking with their feet in

perfect unison with the music. They con-

i' tinned to sing for some time, no one ap-

il

preaching us, though all eyes seemed fixed

lj

on the strangers.

j
“After a great cheer all fell silent, and

’ Moselekatse marched out in the centre

ii from behind the lines, with an interpreter

i
and attendants in the rear bearing beer,

I
meal and other food. He gave a hearty

I
salutation, and appeared overjoyed. The

j
different articles of food were presented

|j

with an invitation to partake.

•j “By this time the waggons were drawing

j
near and as he had never seen waggons

I
before, he appeared desirous to see them

I
‘walk’ as he called it. We left the fold, the

I warriors maintaining their position in

j|

perfect silence. Moselekatse walked along

leaning on my arm with the most perfect

I

familiarity. On enquiring where we should

unyoke, he replied that the land was before

I
us to choose.

j!
“As the waggons drew near he seemed

||
perfectly astonished and involuntarily

, moved backward, dragging me along with

|1
him. He continued to stare at their motion,

particularly the wheels, till he looked like

I
one in doubt as to whether they were not

» themselves animate. When they halted and

I

the oxen unyoked, he approached with cau-

!j tion, holding a firm grasp of me by one

I
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Robert Moffat ivas the founder of a famous missionary family and one of Mzilikazi's few dose
friends. He visited the king in his royal kraal when the Matahele nation were living in what is

now the northern Transvaal, and later when they moved across the Limpopo River into

Zimbabwe.

hand while he held the other on his mouth.

"He at first spoke little, but examined

them, especially the wheels, very minutely,

and when told of how many parts each

wheel was composed, his surprise seemed
to reach its climax. After a while he return-

ed to the fold where he was received by his

warriors with immense bursts of applause.

Fresh supplies of meat, milk and beer were

sent to the waggons, and the dancing and

music continued in the town till a late

hour.”

Mzilikazi never got over his interest and

pleasure in waggons. Years later (in 1860)

when he received Moffat's son John, his

wife Emily and grandson Livingstone

Moffat at his royal town near Inyati, he

was sitting in his own waggon, draped in

an old white blanket, while Emily perched

on the pole. And among the remains of the

old king, safeguarded in a cave near his

burial place at Entubane, are the wheels

and some of the painted woodwork of his

last royal vehicles.

A strong, enduring and remarkable

friendship grew out of Robert Moffat's visit

in 1829. As history has shown so often, the

way of an absolute ruler is a lonely way.

The love and companionship of equals is

forever denied to those who rule by

domination and fear.

Mzilikazi had forged a nation out of his

surviving Zulu warriors and the sub-

jugated tribes who had been “swallowed

up" in his ten years of wandering and
strife. He remained supreme, the symbol of

power, unable to share his burden with any

other man of equal stature.

Moffat, from another world with other

ways and other ideals, ready to deal with

the king simply as a human being, one of

God's creatures like himself, was a

wonderful revelation to him, and he said,

almost humbly: “I am come to sit at your

feet. I am a king, it is true, but you must
now talk to me as if I was a child, for

neither I nor my father knew anything

about these wondrous things you told me."

The memory of that visit lasted for more
than 30 years, and the affection which the

king had for his dear “Moshete" never

wavered. His son by his chief wife was
named “Nkulumane” after the Kuruman
mission station, and he longed to meet
Robert's wife, Mary, whom he insisted

should come on the next occasion. “Your
visit to me appears a dream. My heart will

follow you. Let the road to Kuruman re-

main open," he said.

And remain open it did for a second trip

in 1835. and for subsequent journeys in

1854 and 1859, but then another turning

point had been reached. The Matabele had
moved on again, and the road from
Kuruman had stretched north of the Lim-

popo, and north and west again into the

country which soon came to be known as

Matabeleland.

The year 1837 saw Mzilikazi faced with
his greatest crisis. His prosperous settle-

ment in the Transvaal had been over-

thrown by the arrival of the Voortrekkers,

and bitter fighting had taken place.

Mzilikazi collected together the loyal core
of his people and divided them into two
groups. .

One group went with him on an odyssey
which led him to the banks of the Zambezi
and back, looking for a new homeland. The
other group, led by the induna Gundwane
Ndweni and including the royal heir

Nkulumane, found their way north of the

Limpopo to a landmark, the Dombo re

Mambo, (today known as Ntaba ye zin-

duna), and there they settled to await the

arrival of their king.

Two years were to pass before the

separated groups were reunited, and dur-

ing that time there had been talk of making
Nkulumane king so that he could preside

over the all-important national religious

festivals. However, Mzilikazi returned

before that could be accomplished, and in

his anger at what he regarded as treachery

he wreaked a fearful vengeance.

The whole Matabele nation was submit-

ted to trial by ordeal, and those whose guilt

was thus established were summarily exe-

cuted. So did The Mountain demonstrate
his total power over his people.

The succeeding years were a time of con-

solidation of that power; of the setting up of

garrison kraals and royal towns; of raids

carried out in the lands to the north and
west, and tribute demanded from the peo-

ple in the lands to the north and east. His

rule was unquestioned, his might invinci-

ble, and the cruelties committed in his

name brought terror into the lives of those

who dared to oppose him.

The years passed. The Great Elephant,

Great Mountain, Sun of a Sun, God of

Cattle and Men, became elderly and in-

firm. To his unfeigned joy his friend Robert

Moffat came to visit him again in 1854. By
this time Mzilikazi was sorely lame and
unable to walk, but he was confident that

Moffat's god had sent him as a healer. The
missionary rose to the challenge, using

common-sense to make up for his lack of

medical knowledge.

"If I am to heal you, Moselekatse, you

must do the things I tell you to do. Be like

me and drink no beer. Eat only the food I

allow you, and take the medicines 1 shall

prepare." And the terrible monarch,
whose appetite for beef and beer was
huge, answered meekly: "I will do those

things, Moshete. I will obey you."

He kept his word and in two weeks he

was on his feet again.

His gratitude was to take the form of the

one thing Moffat wanted above all others

— permission to preach to the Matabele
the word of God. Four years later he was to

bring his son and daughter-in-law. together

with the Sykes and the Thomases north-

wards from Kuruman to found the first

Christian missionary station north of the

Limpopo at Inyati at Christmas. 1859.

The remaining years of Mzilikazi's life

were clouded by returning ill hValth.

Restlessly he travelled around his kingdom
in his beloved waggons, sometimes drawn
by soldiers in place of oxen. His people re-

mained loyal to him and his power was un-

diminished; but changes were coming.

Hunters and traders were beginning to

penetrate the country. The discovery of

gold was to lure many more adventurers,

and the paths leading to the Matabele
kingdom echoed to the creak of alien wag-
gons and the pounding of many hooves.

Troubled by gout and dropsy. Mzilikazi

removed to Emanxiweni. one of his

favourite resting places, near to the pre-

sent Matopo Police Station. It was there on

September 5, 1868, that The Mountain fell

down.

PADDY VICKERY
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Above: an aerial view of the Lufthansa Cargo Centre. Below: a diagram showing the internal organisation of the centre
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Eli Stanley Jones opened a neu era in the history oi

Christian mission in the "Great Traditions" of Hinduism and his

approach to Hinduism in general marked a radical departure from

his missionary predecessors in India. This paper is a

biographical overview of Jones’ missionary activity in India. It

covers his background and major influences on his life, his

encounters and response to the Indian context , his m is.s ion in

India, and his Christology and mis.sion methodology in relation to

Hinduism. The paper concludes with my own evaluation of his

contr ibut ion.

I . E. Stanley Jones and his background

Eli Stanley Jones was born in Clarksville, Maryland, on

January 3 , 1884 . H i.s parents , Albert Davis Jones and Sarah

Alice, were extremely religious people. As a Methodist, he was

nurtured in the fundamental belief systems of the Christian

faith. Jones, in his biographical book. Song of Ascents ,

beautifully explained the ways in which he was committed to the

cause of the gospel. His mother and his Sunday school teacher,

Nellie Logan, influenced him in his early times. At the age of

fifteen he had a religious experience while attending the revival

meetings held in the Memorial Church in Baltimore, and, regarding

his conversion, he said, "I had been horizontally converted but

not vertically." ^ He dated his real conversion in 1^00. In

1^80, he had another type of experience in the same church while

hearing the message of Robert J. Bateman. About this he

c/v

^ E. S. Jones, Song of Ascents: Spiritual Autobiography
(Nashville: Abingdon Press, 1968) p. 27

V/>



commented

,

the germs of ray future life and development were in

that incident." ^ He also acknowledged the lasting impression on

him of the book The Christian Secret of a Happy Life , written by

Hannah W. Smith. After graduating from high school, Stanley went

to study for his law degree but the family’s financial condition

wa.s such that he was compelled to take up a job in the law

library of the court house in Baltimore. From his job, Stanley

was able to save .some money for his college studies. There Jone.s

came under the influence of a preacher and professor by the name,

Dr. H. C. Morrison. Stanley received some guidance and

counseling from Dr. Morrison, especially with regard to his

career plans. Despite his mother’s disapproval, he went to

Methodist theology , Methodist polity, and Methodist missionary

work all over the world. He read the biographies of some noted

m iss ionar ies, e.spec ia 1 ly their stor ies of adventure on the

mission field, which always challenged him. His training there

in the Seminary broadened his perspective and gradually aroused

in him an interest in foreign mission and also a decision to go

as a missionary to a foreign country. His first inclination was

to .serve as a missionary either in China or Africa. But the

Methodist Missionary Society requested him to serve in India,

which later he considered as God’s choice.

His major influences in life were not merely his home and

seminary experiences. There were at least two major movements

that played a very significant role in bringing Stanley Jones

Theological Seminary in 1903 and there he trained in

ibid.
, p . 39
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into the missionary field. They were the Student Voluntary

Movement for World Hi.ssion and the Methodist missionary movement

in the United States. The SVM began in 1886 and influenced many

youngsters in the United States for the cause of Christian

mission. It was due to the Protestant missions that Christianity

gained prominence as the largest and most diver.se world religion

and the SVM played an important role in thi.s mi.ssionary movement.

During the early twentieth century, it i.s estimated that student

volunteers constituted half of the total Protestant missionary

force. Approximately one third of them served in China and some

twenty per cent of the student volunteer force ministered in

India, the second largest concentration. Their training in

liberal universities often lead them to adapt their faith to

their new culture in order to bring greater number.s under the

umbrella of Christianity. Their respect for world religions

opened the way for a re-examination and adaptation of their

beliefs in the name of Christian evangelism. With them, the

student volunteers brought the YMCA and other or gan i.sat ions that

provided a network for Christian students throughout the world.

Among the student volunteers, Stanley Jone.s will be remembered as

one who willingly forsook professional career.s, wealth and

comfort to serve in a cause to which he was whole-heartedly

committed. jones, a product of this movement, came under the

influence of both John R. Mott, "the We.sley of the 20th century",

and the dynamic leader of SVM for three decades and Sherwood
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Eddy , a leader of YHCA. ® Jones’ contact with the SVM helped him

to formulate a relevant Chr isto logy and an apt missionary

methodology 5»ihich was well-suited for the religious pluralistic

background of India. Jones, the voracious reader and the

prolific writer, arrived. in India as an American Methodist

missionary in 1907. Incidentally, by this time, the Methodist

missionary work in India was e.xpanding with encouraging results.

Milliam Taylor’s evangelistic tour of India in 1870 and the

work of James W. Thouburn had resulted in one of the great mass

movements in India. With this re.su.lt, there wa.s an overwhelming

interest shown for India among the Methodist missionary societies

in the United States. According to Crawford Wade Barclay, the
?

native missionaries, including the missionary wives working in

India in 1906, numbered 423; and mo.st of them were young

graduates from schools and colleges in the United States. The

increase in the number of m i.ss ionar ies going to India would be a

matter of interest for any young person volunteering to go as a

missionary. Stanley Jones happened to be one of those young

prospective missionary candidates who belonged to this

generation

.

1 1 . An Encounter and a Response

As many contemporary historians would agree, the great war

of 1914 opened a new and stormy stage in the course of Western

® Sherwood Eddy, Pathfinders of the World Missionary
Crusade

, p. 295.

^ Crawford Wade Barclay, The Methodist Episcopal Church ,

Vol, III (New York: Board of Mission and Church Extension of the
Methodist Church, 1957) p. 659
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Christianity. In India, the people were using the war as the

point of reference in evaluating everything that was Western and

this applied to Christianity in particular. The missionaries in

India encountered traditional, revivalist, and nationali.st

Hinduism during the first, second, and third eras respectively.

When Jones arrived in India, India saw a great religious

awakening, mainly among the Hindu intelligentsia. They

considered Chr i.st ian i ty as a materialistic religion and

unsuitable in India. C. F. Andrews .summarized this mood in the

following word.s. "Hindui.sm alone is indigenous to India,

therefore alone suitable for India. Chr i.stianity may supplement,

but cannot supplant it." ® The political consciousness which,

resulted in the growing nationalist movement for freedom and

independence was really a challenge to the missionary

Christianity during those period.s. It wa.s also a period of great

mass movements in the history of Christian churches in India.

The mass movements brought people from the poor, illiterate mas.s

into the churche.s. The high caste hindus charged the Christian

missionaries with converting the poor untouchable masse.s by

saying that they were less capable of resi.stance than the

orthodox high ca,ste Hindus. Thi.s was the context and .situation

Jones confronted in India.

The missionaries who worked in India up to the last quarter

of the nineteenth century could hardly see any di.stinction

between their faith and their culture. They always considered

their religion and culture as superior and perceived their

® C. F. Andrews, Indian Renaissance
, p. 115.
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mission as one of displacing the native cultures with theirs.

The great wiar changed thi.s atmosphere. Stanley Jone.s recognized

this problem when he said, "With the war, much of our

civilization i.s held under the sway of pagan ideal.s. " ® Jones

never tried to introduce Western science and technology in his

missionary activity in India. He believed, that one of the great

obstacles to the growth of Christianity in India was the

inseparable relat ion.ship between Christianity and Western

civilization. So he said that Christ should be interpreted by

the Indian people according to their own customs and

civilization. He always took. .serious effort.s to separate

Christianity from Western civilization. He always criticized the

mi.ssionar ies for perpetuating this ill-advised marriage. Hi.s

Hethodi,st surroundings, experience at theological seminary, his

Hethod.i.st way of life-- ("the Methodist wa^ i.s the way of

exper ience

"

^)--and his a.ssociation with other moveme nts played a

maj or role in .shaping h i .s theo logy

.

He needed, to formulate a

theo 1 og ica

1

framework and a practica 1 missionary methodology

appropriate to the Indian context. Jone.s was an evangelist, not

a systematic theologian. He had. substantial intellectual and

spiritual preparation so that he could articulate a relevant

Christo logy for approaching the Hindus, which he called the

Chri.st of the Indian Road and he launched an unique missionary

method in relation to the "CTteat Traditions" of Hinduism, i. e, ,

® E. S. Jones, Christ of the Indian Koad (2nd ed.. New York:
Crossed and Dunlap, 1925) p. 37.

" Crawford W. Barclay, Ear ly
1950) Vol. II, Part 1, p. 301.

American Methodism (New York,
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dialogue

.

III. Mission in India

Jones began his missionary career in 1907 as an ordained

Methodist minister of an Eng 1 ish-speak i ng church in Lucknow. The

membership of hi.s congregation mainly consisted of the Europeans,

Anglo-Indians, and Engl i.sh-.speak ing Indians. According to his

own account, the members were very indifferent or even hostile

toward the nationalist movement. Thi.s wa.s preci.sely the reason

jones felt that he was not in the real India, about which he

wrote.

But all four years I was in Lucknow, learning the language
and being pastor, I knew that while I was geographically in
India, I was not really Indian--the India of change, of
revolution; the India of the future. I wa.s on the hedge.s of
an imperialistic, privileged, receding group .

®

In the year 1912, Jones took up the Di.strict work at Sitapur in

north India among the outcastes and other depressed cla.sses. His

encounter with a Hindu judge in Sitapur changed the entire course

of his career in India. According to him, the encounter was an

eye-opener for his work among the intelligentsia. Eecalling this

experience towards the end of his active career, jones expressed

it in this manner.

The judge asked, "Why do you go the outcastes? Why don’t
you come to us?" My reply was: "Well, I suppose the reason is
that I thought you did not want me as a missionary to come to
you. So I’ve taken the line of lea.st resi.stance- -the
outcastes." The judge replied, "You’re mistaken. We do want
you to come to u.s, provided you come in the right way. "

That phrase "provided you come in the right way" has been in my
heart and mind ever since, been there a.s a standard and
conscience. I have spent a whole lifetime trying to find and
apply that right way." ®

® E. S. Jones, Song of Ascents
, p. 82.

® ibid.
, p. 86.



History proves that there onwards Jones showed raore inclination

to the educated, upper-class people. Jones preferred to work

among the high-caste intellectuals mainly for three reasons.

First, he thought that this would release the mi.ssion workers

from their mental and spiritual lethargy. Second, educated

Indians too were experiencing spiritual hunger. Third, by

converting the educated Indians, the church could ameliorate the

hostile attitude of the upper-class people towards missionary

work and thus win the lower-class people too without opposition.

After eight years , he returned to the United States in 19 16

with nervous exhaustion due to his struggle with serious

que.stions with regard to the nature and method of the missionary

work in relation to the "Great Tradition" of Hinduism. He spent

two months in Princeton Theological Seminary advancing his

studies. He had the privilege to meet Kagawa, the famous

Japanese Christian leader there in Princeton Seminary. But back

in India his mental problems continued and he considered it as

one of his darkest hours. But then he had a deep spiritual

experience and thereafter he was never plagued with the agenify of

mental illness. With his life changed, he became one of the

world’s most d ist i ngu i.shed evangelists working among the educated

elite.

I V . Jones’ Christo logy in relation to Hinduism

A. Christ, of the Indian Road -- the hermeneutical key

Jones recognized that the acknowledgment of Christ in the

context of Hindu Pevivalism was a possible frame of reference

within which the missionary could build a bridge with the Hindu.



Ke needd to discern what was happening to the Hindu mind. He

recognized the divine logos acting in Hinduism. This insight was

of paramount importance in building a bridge with the Hindu

intelligentsia. Jones believed that Christ was already present

in the Indian .society. So he rejected the idea that the

missionary was taking Christ to the natives of India. In fact,

he .said, " Christ standing in the East beckons us to come. He i.s

befo/e
there deeply f-er us. We not only take him; we go to him. " He

called this "Christ being naturalized on Indian ground" and

developed the concept of "Christ on the Indian Eoad". Sichard

W. Taylor of the Christian Institute for the Study of ESIigion
of

and Society in India has suggested that Jones’ in.sight -i-R-te the

Indian Christ later became a major South Asian contribution to

ecumenical thinking, particularly emphasized in the .New Delhi

Assembly of the World Council of Churches in 1961. This

contribution is the .suggestion that Christ i.s at work in the

world and that we are called to discern Christ’s contemporary

working in the world. The East A.sia Christian Conference, under

leading thinkers like D. T. Miles, P. D. Devanandan, and M. H.

Thomas, recognized the importance of this insight for the

theological task of the church in Asia

.

For Jones, Christ is not hidden in Hinduism. He is already

known to Hindus. Jones was not interested in developing a

Jones, Christ of the Indian Poad
, p. 57.

"" ibid.

22 .

1 2 E. W. Taylor, The Contribution of E. Stanley Jones
, p.
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theological system of thought. He considered that our tash is to

present Christ without Western civilization, Western systems of

thought and the institutions built around the person of Christ.

This is why he said Christianity cannot be understood with "what

emphasis" but with "whom emphasis." If Christ is the center of

Chr i.st ian ity , the ta.sk of the mi.s.sionary was to lead the people

to the per.son of Christ and not to a. belief system or to an

ecc les ia.st ica 1 organization . The motive of Christian mission was

to produce a Christ-like character in people by leading them to

the person of Chri.st.

B . Christ of Experience

Stanley Jone.s understood that within the Hindu understanding

of religion as "Anubhav"—exper ience--a meeting point with

Hindus could be found. Obviously any authentic and genuine

encounter with the person of another religious faith ought to

take place on the level of experience. Eudolf Otto, F. Heiler,

Mircea Eliade and G Men.shing have sugge.sted from their studies

that "religion always deals with an experimental encounter with

the Holy." Jones realized that the Hindus were desiring to

know Jesus Christ in their experience. Therefore, jone.s came to

the conclusion that "Christ must be interpreted through Chri.stian

experience." The dimension of experience with the Holy plays

a key part in every religiou.s encounter. Therefore, Mark Sunder

Raa says that the inter-religious dialogue is not true and

Rudolf Otto, Mysticism East and West (New York: Macmillan
Co. , 1932) p. 2.

1 -1 E. S. Jones, Christ of the Indian Road , p. 147.



authentic if it is not experience-based. 1 S

C. Jesus is Lord -- A confessional statement

Jones often commented that his faith had been reduced to

simplicity, that is, "Jesus is Lord. " For him, Jesus is the only

Savior. He would not compromise on the confessional character of

his faith. But he was willing to make compromise on certain

matters pertaining to cultural aspects to formulate a Christology

that was contextual and relevant to the Indian situation. His

ashram approach to evangelism was a case in point. Therefore for

Jones, Jesus is not one of the incarnations of God; he is the

only Savior. Thereby he emphasized the uniqueness of Christ.

Hinduism has everything that Christianity has, except Christ.

V . Jones' Mission Methodology in relation to Hinduism

A . Attempts at Identification: Preparation for Dialogue

Jones’ Christology is the basis for his approach to

Hinduism. He discerned Christ in the midst of what was happening

in India and it is the discovery of the "indian Christ" that

prompted him to develop his unique mission methodology in

relation to the "Great Traditions" of Hinduism. The first World

War of 1914 in a way compelled the missionaries to change their

perspectives on Hinduism and other world religions. In the

emergence of secular ideologies, the inter-religious dialogue has

become an indispensable tool of the church in pursuing her

mission in relation to people of other faiths. Jones came to

believe firmly in the principle of making contacts with the

M. S. Roe, "Interfaith Dialogue and Spirituality",
Religion and Society , Vol. XIII, No. 1, p. 3.



people of other faiths with an intention of entering into inter-

religious dialogue. Jones developed intimate friendship with

people of other faith and among all these contacts, his

association with Tagore and Gandhi was intiraate. I don’t think

that his missionary predecessors in India, would have entertained

this idea of establishing friendship with eh non-Christian on

equal basis. It is at this point we need to look into his

mission methodology-- "The Sound Table Conference "--for religious

fellowship and dialogue.

The Sound Table religious fellowship with people of other

faiths was an unique experiment. It was unique because the

experiment was launched among the very class of people that was

antagonistic toward Christianity. It may be noted that this wa.s

at least forty years before the World Council of Churches came

up with its sub-unit on inter-religious dialogue. I consider

that Jones’ Sound Table religious conferences were a crucial

beginning, the significance of which we can see in present-day

inter-religious dialogue initiated both by the World Council of

Churches and the Vatican. The Sound Table fellowship was an

attempt made by Jones to meet the intellectuals of India on equal

terms in a more intimate manner. He was interested in sharing

his own experience of Christ. The Sound Table conferences turned

out to be an arena for sharing each others’ religious experiences

in a common fellowship. For Jones "the final issue was not

between Christianity and other re 1 ig ions but the issue was

between Christ and other ways of life." 1 e Though Jones

1 6 Jones, Christ at the Sound Table, p. 293
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understood human beings as spiritual beings, he was pragmatic in

his thinking that they lived their lives in the contingencies of

cultural creations; and the Christian missionary must come to

grips with the cultural ambiguities that overshadow human

spiritual quests. This is precisely the reason why Jones went

ahead to establish a Christian ashram in the foothills of the

Himalayas as a place for continued dialogue and growth.

B . The Ashram Method—an avenue for continuous dialogue,

worship and growth

We have seen a clear connection between Jones’ Christology

and his approach to people of other faiths in India. The lecture

method and the Sound Table religious fellowship were in

accordance with his Chr isto log ical be 1 ief .s and concerns

.

In his religious dialogue with the Hindu intellectuals, he

had to come up with a modus operand!, a method of relating to the

Indian people at a much deeper level within their own culture.

It is precisely in this context that Jones came up with the idea

of starting a Christian ashram as a place of study, learning

meditation, nurture, growth, and dialogue. Both gandhi and

Tagore themselves had f ounded their ashrams with the sole purpose

of reviving the Indian culture and translating its emerging

idealism into practical action. The Christian Ashram movement

was also an accommodation to Indian social life—an alternative

to the Western church. Usually church is used to meet once or

twice a week for worship. This makes the fellowship a momentary

-vit

thing. The Indian mind was a continuous and all-embracing

f el lowship. Jones was very particular that the set-up of the
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was convinced chat if the educated Indians had the opportunity to

see Christ without all he Western garb, they would gladly receive

him. Jones disassociated Christ not only from Western

civilization, but also from the Old Testament. Eliminating the

Old Testament from his preaching was naturally controversial but

he defended his action on practical grounds. He believed the Old

Testament was the highest revelation of God given to the world

before Jesus’ coming. Revelation was progressive, culminating in

Jesus. He asked why we should stick on the imperfect stage when

the perfect was here in Jesus. I believe that we cannot

undervalue the importance of the Old Testament; indeed, the Mew

Testament has its meaning only in relation to the Old Testament.

However for me, Christ should be the norm for our interpretation

of the whole Bible.

His generous view of the non-Christian systems made him a

target for serious criticism. The fundamentalists believed that

he was compromising Christianity in order to make it more

appealing to other religious groups. The very words of Chester

Tulga, a conservative baptist, are a living example to this

criticism. He said Jones’ Christ looks much like an Indian

nationalist; his biblical universality shrinks to Indian

nationality. He added that the Christ of the modernist

missionary becomes a false Christ with no saving powers and no

historical authenticity. But I don’t think that this criticism

has any validity because jones always upheld the uniqueness of

Christ. Interestingly, Jones was not only criticized by the

conservatives but also by the liberals. As we mentioned earlier,
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he was an influential voice in the twentieth century ecumenical

movement. But in the ecumenical circle we see that others

disagreed with Jones regarding his understanding of the

institutional church. At the Madras Conference in 1933, he

expressed his protest against Hendrik Kraemer and others who

supported the proposition: "the church is under God, the hope of

the world. " But for Jones only God, as seen through Jesus

Christ, was absolute . I do feel that he always had a weak view

of the institutional church. He always turned away from the

denominational exclusiveness in his ministry and embraced a broad

concept of Christian unity. Jones believed that an ecclesio-

centered Christo logy would not make much impact on the Hindus.

That is why he put forward a type of thinking that might be

called transformative theology. For him one might be a part of

an ecc les io-center ed Christianity and still not have an

understanding of the transformative effect of the gospel. His

task as an evangelist was not to expeu'id the institutional church

but to introduce people to Jesus and then let them come to know

him in their own way. There is an apt illustration which Jones

depicts in his book, Christ of the Indian Road . There is a

beautiful Indian marriage custom that dimly illustrates our task

in India and where it ends. At the wedding ceremony, the female

friends of the bride accompany her with music to the home of the

bridegroom. They usher her into the presence of the bridegroom.

Then they retire and leave her with her husband. This is our

joyous task in India. To know him, to introduce him, to leave

him with the Indians and to trust India with Christ while
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V/hat label Tits Toyohiko Ka[^awaV JJiaciple, labor leader,

social worker, minister, pacil'ist, Tif^hter, missionary, instij^ator,

author, patriot, mystic? All of the above.

As we look at this Chi‘istian 's diverse life, several patterns

emerf^e that are worthy of consideration as we think of our own

discipleship and mission.

An image of mission familiar to many is that experienced by

Kegawa in his teen years. -During his attendance at Tokushima

Middle School he lived at a boarding house where he met Mr. Katayama

,

a Christian English teacher. Interested in learning English,

Toyohiko then went with other boys from the school to the homes of

Dr. and Mrs. Harold Myers, and Dr. and Mrs. Charles Logan. These

Christian missionaries not only taught the boys English, but opened

their homes, hearts and libraries to them. Their warmth and love

partially filled an emptiness which had been part of Toyohiko 's

life since the death of his father and mother when he was four

years old. His parents were not legally married, but maintained in Kob

a home that was loving and happy. After their deaths, the young

Kagawa was sent to live on the family farm-estate with his father's

wife and her mother, where he was resented as a reminder of the

disloyal husband. In his loneliness he read, worked with the laborers

"whomhe came to know and love, and acquired a deep love of

nature. - The Myers and Logans offered some of the acceptance and

warmth Toyohiko had missed for so long. Though he did not immed-

iately become a Christian, the missionaries were responsible for

introducing the boy to Jesus Christ through the Bible as they

taught him English.

^Please see Appendix If
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One of the spiritual milestones for Kagawa was when he dis-

covered the passage from Luke 12:27, "Consider the lilies, how they

grow... even Solomon in all his glory was not arrayed like one of

these." Touched by the words he prayed, "0 God, make me like

p
Christ." He learned that whole chapter by heart. In analyzing

Kagawa 's interest in this passage, George Bikle suggests that its

attraction was in part the notion of purity brought to mind by the

image of the lilies. Though Toyohiko hod loved his father, and

later his older brother, he had to admit that family misfortune,

and his father's early death were due in large part to a life of

lust and reveling. He had a hard time ridding himself of the idea

that he too might be plagued by the family tendency to loose liv-

ing. He had been raised a Buddhist and learned the Confusion C

Classics. These practices had nurtured a "sense of mystic av;e and

L\

quiet reverence." In Christianity he found surrogate parents,

a heavenly Father, and an element of immaculacy that appealed to

his aesthetic need. The idea of ritual purification which Toyohiko

associated with baptism prompted him to accept that sacrament and

become part of the Christian community. His final strugp;le for

faith and his total conversion was to come later, but at fifteen

he became part of the church and began his journey toward commit-

ment.

The Myers and Logans represent a pattern of mission that has

opened the way for tiousands to begin their Christian pilgrimages.

Circumstances differ, but the re-presentation of Christ through

2William Axling, Kagawa (New York: Harper 8c Brothers
Publishers, 1952), p. 20.

-^George B. Bikle, Jr., The New Jerusalem : Aspects of Utopianism
in the Thought of Kagawa Toyohiko . (Tuscon

,
Arizona: The University

of y\ri^ona Press, 1976). p. 19
Axling, p. 7*
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caring and witnenn is stiil [jrobably biie most elTocbivo one to

one pattern of mission to this day.

Endowed with a drive to activity, Kagawa needed to be about ac-

complishing things, but he also had a need for, and an appreciation

of quiet and contemplation. Poor health set parameters for his

life, but his other drives pushed against those parameters often

causing him to suffer .acute pain. Determined to learn everything

he could, Kagawa drove himself to the breaking point in his study.

One such point came early in college when he was forced to rest

for a whole year at a seashore community because of tuberculosis.

Even then he studied independently, and began writing what was in

effect an autobiographical novel. It was through this illness and

one several years later that he finally worked through his faith

struggles and emerged a committed Christian. His family had tolerated

his earlier baptism into Christianity as a kind of fad, but vjhen

he announced that he would become a minister, they disowned him.
I

Ho sought refuge with his Surrogate parents the Myers, and with

the help of the missionaries went to seminary.

During what we here at P.T.S. call field education, he met

Hagao Ken who had vowed to "imitate Christ through the practice

of charity and Christian love among the urban poor," Though

this evangelist and his wife hod ten children and little money,

they welcomed any who came to their home, sharing what little food

and lodging they had. It was through Nagao Ken that he was taught

"the true Christianity of Japan,

Perhaps it was in imitation of Nagao Ken that Kagawa under-

took his own work in Chinkawa, the slum of Kobe. His work in the

^Bikle, p. ^*7

^Bikle, p. 49
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slum is on incredible story of love end soir-sacririco . He worked

and lived among the "least of these" (Mott. 25:40), calling it

his laboratory for learning about people. Not that he treated

the people as specimens; the slum simply teemed with whatever

human degradation there was on earth, and he learned how to will-

ingly care for those people and be an example of God 's love in

their lives. Kagawa was an activist, but he v;as also a mystic.

Busy during the daylight hours, he rose at 4:00 a.m. for his own

time of meditation, when he was not preaching on the docks. He

wrote poetry, took time for reading when neighbors were not in

need of his help, and he spent time in prayer. Armed with the

strength these practices gave him, ho vent out into the slums

caring for tho "dregs of humanity," feeding the hungry, clothing

the naked, teaching the illiterate, spearheading movements to

bring improvements into the lives of laborers, badgering trie

governments for help in clearing the slums, working unceasingly

for the rights and the betterment of those pushed aside by proper

society. His miserable, almost totally blinding and very painful

eye disease, trachoma, was caught from a begger who came to Kagawa 's

six foot by six foot hut in Shinkawa asking for shelter. Nauseated

by this begger, nevertheless, Kagawa invited him inland shared his

only bed with him certain that God was teaching him how to love.

The description of the Shinkawa slum is reminiscent of industrial

Manchester in the mid-eighteen-hundreds. "One community kitchen

a water hydrant, and a common toilet served the needs of a score

of femiUes. These houses faced upon unpaved alleys three to six

feet wide. These alleyways reeked with filth; refuse from the

houses, overlow from the toilet, and the backv;ash of overworked



5 .

7
/

sewers,' From those streets came tlioso who needed shelter and

Kagawa never refused. Axling gives a description of some of the

guests. "His first applicant .was a son of poverty suffering from

a serious case of concagious itch... In due time he (Kagawa) too

was initiated into Shinkawa 's Society of Scratchers . .
.
" A murderer

...haunted by the ghost of his victim .. .pleaded for the priviledge

of sleeping with Kagawa believing that Kagawa 's God would drive

away his ghost... he fell asleep clinging desparately to his pro-
O

tector 's hand." These are but a few of the problems to which

Kagawa devoted his time, for first and foremost he was a minister

of God. He preached to all who would listen, and more and more

people did listen. He was responsible for many, but not necessarily

only or mostly, from Shinkawa, coming to know his Lord, Jesus

Christ

.

In looking at Kagawa *s years in Shinkawa, and his time with

the labor movement and social improvement projects, we see a

pattern of discipleship commanded by Jesus himself. Feed the hungry,

clothe the naked, visit trie prisoner, heal the sick... This mystic

took his Christianity into all the world in the sense that there

was no ill experienced in the world that was not in the Shinkawa

slum, and to which Kagawa did not address his energy.

It was said of Kagawa that "No modern Christian has ever

9taken the Sermon the the Mount quite so literally.' Because

he ves always Christian first, and because he believed that the

Gospel of Christ "brings full-rounded emancipation, economic,

political, physical, psychological, and social both for the indiv-

idual and for society,"^ he gave much thought to how Christianity

7.Axling, p.
^Ibid . , p . 51

9

10
bavey, p. 87

Axling, p. 118
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could work throuf^h bho ciilturo to brin{^ about reroians noodocJ to

free people from their various forms of bondof^e. In 1929, after

having done some study about the Huguenot's of i'ronce, and talking

to the representatives returning from the International Missionary

Conference in Jerusalem that Dr. Moffett sf)oke of last week in

connection with 20th Century missions, it occurred to Kagawa that

what Japan needed was more Christians... women and men who would

carry their faith to every part of the life of Japan. In seventy

years of Protestant missions in Japan, only 500,000 Japanese were

Christian. It was through a visionary experience with the Beycnd

that Kagawa conceived the idea of "One Million Christians!"

Not one to keep that kind of thought to himself, he talked to

many Christian leaders about his idea. Like John Mott so many

years before him, Kagawa knew the value of organization, and also

the value of prayer. He requested that all the Christian Churches

in Japan form Dawn Prayer Societies to prepare for the coming

evangelistic campaign. During 1950 he formed a Central Committee

of leaders from many denominations. Ninety Pegional Committees

were established that same year and The Kingdom of God newspaper

was published. The movement was launched simultaneously in the

six largest cities of the Linpire. This was not a one-time, short

term crusade; over a three year period he hoped to reach people

in rural areas as well as those in cities. 5,000 lay preachers

were organized to witness to their faith in daily life. iVnother

objective was to reach students in high school, technical schools

and beyond.

Pastors, evangelists, laymen and laywonien
, and missionaries

with talent for the job, addressed mass gatherings. Often Kagawa

himself addressed these meetings, and he made endless trips to
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speok v;ith the poasents in tiny bovnis.

olated to last three years, the campaign was extended.

The goal had not been attained but there were complex circumstances

involved, and many agreed to continue for two more years. Reaching

the multitude with the Good News was a very important objective;

nurturing them in their new life v;as also part of the elan,

leasant Gospel Schools were set up for short periods of intense

instruction. Promising leaders were trained, and returned to their

homes to set up church school classes, Bible studies and worship

services. A unique program was established to bring Christian

iniluence to bear on industry. Conferences v;ere arraijged among

Christian employers and iactory owners to study questions of

capitalism, labor conditions, hours, wages and employee/employer

lelations to look lor solutions that would embody Christian prin-

ciples .

Kagawa himself influenced this movement for many years,

but after about eighteen months he returned to many of the pro-

jects he had left, and to which his government called him before

the crusade. He left those who had been trained in direct charge

of the activities.

So we see here at least three distinct patterns, or models,

of mission/discipling in Kagawa 's ov/n life. first, he accepted

the call to serve "the least of these," in the slums; second,

he preached the word of Jesus Christ, born into this real world,

living among common folk, crucified for our salvation, and raised

to eternal life; and third, he taught all women, men and children

the things Christ commanded, that they love one another. His

acceptance of his call to Shinkawa follows Jesus ' habit of being

among the outcasts; the second pattern follows Paul's way of

leaving young congregations in charge of local leaders, and



The third modolgoinry on to oLher work to v;hich ho is colled,

is simply tcllinf^ the Good News wherever, and whenever the

time is right. To support himself in all these areas he took

time for his own s[)iritual life which 1 feel is probably the

place to start and a discipline to be cultivated as on individ-

ual, a pastor or a missionary.

At fifteen Kagawa prayed, "Oh God, Make me like Christ."

To at least some extent that prayer was answered
,
for we can

paraphrase John 21:25 and say, "But there are also many other

things that Toyohiko did; were every one of them to be written,

I suppose that the world itself could not contain the books that

would be written."



I'cjf'-e 1

APPI^NDIX I

There is o marked difference in emphasis betvyeen the ’

biographies by William Axlinp;, and Cyril J. Davey, and The

New Jerusalem : Aspects of Utopianism in the Thought of

Kagawa Toyohiko , by George B. Bikle, Jr. Several factors con-

tribute to this difference. First and perhaps most decisive is

the difference in dates of publication. The Axling and Davey

books were published during Kagawa 's lifetime, v/hile Bikle 's

was published after his death. This in fact is the reason I

pursued further information and found the Bikle book. This is

a comparatively more scholarly work than the Axling or bavey

books

.

The second reason for various differences is the style of

the authors and their purpose in writing. A style conducive to

inspiring readers is used in both the Axling and bavey biographies.

Bikle 's purpose seems more academic and political in flavor. This

work presents Kagawa in what seems to be a more realistic, factual

manner.

Footnote 1 refers to this a[)pendix because in both the

Axling and bavey books the early life of Kagawa is presented as

being negatively effected because of his father's loose living.

In actuality, the negative influence come from the father's alienated

legal wife. Again, in the story of Kagawa 's conversion Axling and

Davey suggest a sudden and complete conversion, whereas Bikle

documents this experience as a struggle over several years time.

This latter version seems more in keeping with Kagawa 's sensitive

personality

.



While these diiTerences are apparent, the general outline

of Kagawa 's life is similar and the patterns of mission and

discipling that are the interest of our class are obvious.

Therefore, I used the Axling book as preferred source, but did

use complzraentary material from both Davey and Bikle.



bibliography

Axiing, William. Kagawa . Nev/ York. Harper & Brothers

Publishers, 1932.

Bikle
,
George B.

,
Jr. The Hew Jerusalem : Aspects of

Utopianism in the Thou^Rit of Kagawa Toyohiko .

The Association for Asian Studies: Monograph No. XXX

Tuscon, Arizona. T[ie University of Arizona Press, 1976

Uavey, Cyril J, Kagawa of Japan . London. The Lpworth Press,

I960.



The Life and Thoun;ht of

Toyohiko Kap;awa

by

James G. McCloskey

for

Dr. S. Moffett

April, 1985



4

detractors (secular and Christian) that he cared not only for

trie material needs of his flock, but also for their spiritual

v;an ts

.

It is interesting to note that Kaf^awa depended on noone to

finance his personal life nor his costly ministries. Kagawa's

pen wfis one of the most prolific and versatile among v/riters

of his times. Kagawa was a best-selling novelist in Japan.

He published over 100 books prior to V/V/II. Royalties from his

prodinrious literary works were bountiful, an average of 50,000

yen per year since 1920, He kept only a small portion of this

continual income for his family's use, and poured the bulk into

Ills onrroing social work enterprise.

a;-^av/a v;as an internationally acclaimed figure. His notoriety

created a clamoring demand for his speaking services throughout

the v/orld by both secular and Christian circles. From the late

1920' s through the entire decade of the 1930'

s

Kagawa travelled

all over the globe tirelessly exhorting for peace. In fac"^, he

caurht the last steamer back to Japan from the United States

,iust before hostilities broke out. Upon return to Japan he was

arrested for "engaging in peace propaganda subversive to the

interests of the State" and fined 100 yen for saying that a

laborer is as great as an emplir«r. During WV/II he was told to

T'emain silent and to resign from all social and Christian activi-

ties, He could only hold small services in his own chapel. His

writing v/as banned and his income stopped. In protest against



bne war he retired to his Colony for Tubercular Patients on

an island in the Inland Sea.

Lramediately after the v/ar, the labor leaders of Japan asked

"afrawa to reorr;anize the Labor Party of Japan. In the first

post ’-/ar public election under the nev; Constitution, the Labor

burned it down because he had promised God in his youth that he

would "preach the story of the Cross and I can only listen to

His inner voice." Kafrawa was content to limit his political

role to that of helping to choose the first Labor Party coali-

tion cabinet of 15 members, six of whom were Christians who in

the past were touched by Kagawa's ministry in their own spiritual

development

.

One cannot omit from an overview of Kagawa's life ministry his

audience with the Emperor of Japan in February, 19^6. The

Emperor, v;ho had been worshipped by his people as the incarnation

of the Sun God, had just been de-deified. He asked Kagawa, as

the pre-eminent Japanese Christian, to come and tell him about

the man, Jesus Christ. Kagawa spent l3/4 hours telling the

Emperor and his family v/ho Jesus Christ is and what he means to

the world. How ironic for Kagawa to personally witness to the

Emperor of Japan after he, Kagav/a, had so often in his life

ministry been persecuted at the hands of the Japanese state and

its rabid nationalists. The Lord works in mysterious ways!

party won over of the seats ;



disease that robbed him of one eye and
and Planned by

. disorders that made breathin- very difficult, Kagawa had a physical hr. . a
“7 iffi-

P- y leal breakdown in 19^8 .p- „„„

Trie preceedinp; hirhlin*h+-c^^'^'’ts of Kagawa's ministry offer theonl- a rlirnDse v
•

oner the reader
into his peripatetic and awe-inspirina- Hf rtotal devotion and discipleship to T

penetrates the
'

! -necrates the measure of the man -tkcne man. The remainder of this ==
will^attempt to slip behind and „ithin Kagawa to see „hat motZ

• i™ to live the life he lived, „hat really made him "tick"

Kafrav.'a v/as ornhanpr? q+- 4-uPhaned at the age of four. „is Tether. ^ deseendant Of the aristocratic samurai ciass, ied a dissipated
P-o^ifigate lifestyle which did not prohibit him from

achieving national prominence as a Cabinet i ,a cabinet level officer ofnew Meiji {government. Kagawa's mn-hh

H- father's concu--e. .hen both his mother and father died, Kagawa was sento live With his father.s real wife and her mother. Both these-en. out Of a deep resentment towards Kagawa and his youngerster, treated them with contempt and cruelty. .3 a result^

reel
his sister became ausive invalid and Kagav,;a took on a melancholy and disspirited“ •” “• -»• - --ze with nature and not people. He was a lonely loner who'

° -3 -able to develop friends.
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/
"1 am surprisingly strong. Who says the flesh has a mighty

influence over me? My experience is just the reverse .From

the first day I found God the power of evil within me has

g
v/aned and the pov/er of righteousness has waxed." He goes on

to say in another book that "when I was v/orking in the Kobe

slums, devoting myself as a friend to the poor, I v/as able

9absolutely to repress sexual desire."

This almost instandt sanctification experienced by Kagav/a is

admirable, but very difficult for me to comprehend. It has a

mystical magid to it, almost as if Kagawa was sealed in a divine

envelope. I cannot identify or relate to such a non-Pauline

disinclination toward sin. It's as if he is not even tempted

to do that very thing that he wants to do. At the risk of

excessively psychologizing, it seems that I'agawa hurled and

buried himself into the slums as his means to beat down in a
*1

self-flagellating v;ay the temptation of the world so that he

could remain pure in heart and mind. This criticism of mine is

only offered as a thought. It's intent is not to take away from

the herculean work that he accomplished in the slums. I just

get the sense as an undercurrent of Kagawa 's expression that

he v;as obsessed with his own bastardization and with the fear

that he carried v/ithin himself the sins of his progeny.

There appears to be a scent of works righteousness to

Kamawa's view of sin. He seems to feel compelled to v/ork off

or sweat off his inherited sin. In his Meditations on the Holy

Spirit Kagav/a states that "We cannot inherit the kingdom of God
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/ jnLess we are clean throuph and throup;h. The Holy Spirit,

/ v;hom we can eet to ftuarantee our sanctification to the core,

'.'/ill do this work of cleaning for us... Unless the inner man

1

0

is cleansed, it is no good." Kagawa seems to willfully use

tne Holy Spirit as his spot remover Dutch Cleanser to erase

every black mark from his soul. I believe that we are saved

bv the vrace of God who accepts us into his kingdom as his

imperfect and fallen followers., Kagawa seems to push grace

into the background subordinating it to his own strength.

In discussing: his reasons for moving into the slums, Kagawa

relates that he did so because "when I suffered from tubercu-

losis I thoufiht I was dying so I decided to do some good before

I died. That is the reason I entered the slums. I thought if

I v/ent to Heaven and confessed that I was lazy on earth, God

would say 'no place for you'." He entered the slums ( 1909 )

six years subsequent to his conversion ( 1903 ). If this v/as

his primary reason, it appears that he was trying to save his

own soul out of a fear of God's wrath rather than save the

T/eople from their ov/n human misery. It smacks of "Let's Make

a Deal" time between him and God, tit for tat. Again Kagav/a

seems to forget about the unconditional love and grace of God.

in his pursuit of holiness, Kagawa believed that real holiness,

that the true spirit of sanctification was to Jump into and

imme/'se oneself into the v/orld in order to rescue those steeped

in the sins of the v/orld and those who suffer at the hands of

econo-nic and social injustices. He said that "it is a sin to
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Outline of the Biography

of
TOYOHIKO rJkGAWi*

Emerson 0. Bradshaw, Unconquerable Kagawa

Born In 1888. Father a secretary of the Privy Council
of the Emperor; mother hla concubine who died when boy was 4^
brought up by step-mother without any sort of love.

,

7/ent to school. Became expert gambler. De.lected.

In tent vacation Bible school held by missionary, first
heard of Christ. Started to learn Enbllsh by memorizing verses
from the Sermon on the Mount*, "discovered that the creator'
of the universe Is my Father in Heaven, "brought Joy Into hie
heart

.

Baptized at 15. V/hen he finished high school, decided
to be'^a minister for Christ. Studied at Presbyterian college
in Tokyo.

Preached In slums. At one time for forty days continuously,
contracted tubercular pneumonia, "l forgot to die."

Entered Kobe Theological Seminary. Again preached In slums
to exhaustion. Retired to fishing cottage, wrote first novel.
Realized what love means, that it can have no limits.

Settled in Shinkawa slums, preached, let all sorts of
people live with him, gave all his clothes to one who asked
In literal obedience, "Christ's fool." V/rote more books.

Married In 1913 to Miss Haru.':>, U.,^.
Studied in Princeton Semlna):^,\l91^-i917 . On return,

changed technique: go to top of precipice," the social
evils that were pushing people over the edge had to be
correct ed ... .Unless there was a change in the economic
system, it was completely hopeless to try to save people
from the slums.

On return In 1917, organized Laborer's Benefit Society
which he reorganized Into the Japan Federation of Labor
two years later. Led labor strike but stopped violence.

Started novels when Imprisoned for this activity.
Contracted trachoma.

Then turned to peasant problem*, tenants paying 55-70^^;
to buy land had to pay interest of 20-40^; were poverty
stricken, death rate even higher than In slums. Organized
peasant union, magazine "The Soil and Freedom," Cooperatives.
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Kagawa

after the great earthquake of 1923, appointed to the
Imperial Economic Commission to undertake reconstuct ion:
organized relief, preached, won 5,500 converts.
Served on other Government aomraisslons.

First child born in 1923, so moved from slums after
fourteen y.eara into a house made by himself from packing
crates and costing .^80.

Trouble with communists who advocated violence in the
unions and cooperatives. Visited Engladd and Labor party,
lectured in America in 192^. Won universal 3uffer,age in
1925 and helped organize Farm-Labor Party which was ripped
apart by communist totalitarian methods which tried to take
over.

Writings instigated Parliament to rebuild the slums.
Slums in six largest cities completely wiped put.

Founded the Society of the ^riends of Jesus in I 92I,
launched the Kingdom of God movement, to win a million souls
to Christ, in 192?. Won 9,000 converts that year.

Kit by the depression. Called to serve with city
Social Welfare Bureau, turned down large salary but served
as advisor. Had first bill for unemployment insurance in the

Orient pas'^ed. Set up Medical Cooperative Association.

Set out to reach the people by education, saw that
tViO young must be reached. Set up Rural Gospel Schools to

reach the farmers.

V/hen Japan began to occupy China, organized the National
Anti-War League. Traveled in many parts of the world including
America in the attempt to promote international cooperation.

Forced to keep silent during the War. Retired to his
colony for tubercular patients. Forced to flee to forests
for his life v;hen defeat imminent.

New Prime Minister asked him to help instil a new
ethics, the love of Jesus Christ into the hearts of the people.
Ke was called to lecture the Emperor on how to become a man.
Received the Emperor's first public visit at refugee settlement
he had established.

Led the Labor barty under the new constitution,- party
which won I65 out of 466 seats and organized the new cabinet
With six Christians on it. Put through land redistribution
bills. Re-organized cooperatives.

Got American Bible Society to send 2.5 mill inn New
Testaments to Japan; sold them all in tliree years.
Need 1 thousand missionaries to bring Christ to the people
of Japan. Great opportunity for Japan to become bulwark
for Christ in the 6rient,



Outline of the Biography

of
SlIELDON JiiCKSOW

John T. Farls , The Alaskan Pathfinder^ The Story of Sheldon
Jacks^'n.

Bom May 18,1834 In Mlnaville, New York; son of Samuel
Jackson, a farmer.

When he was four his parents told God their desire
that he become a missionary In a difficult field.

Kis father was a strong v/orker In the church ten
miles away; started prayer meeting and missionary meetings
in his rural neighborhood.

Sheldon, inspired by missiona.ry biographies, went on
to college and seminary.

Applied to the Presbyterian Board of Foreign Missions
for appointment as a foreign missionary in 1857. Turned
dov/n as not physically strong enough. Appointed instead to
teach Choctaw Indians at Spencer, Indian Territory, in 1858.

Married Mary Voorhees before going out.

Arrived at Spencer which was in such v;lld country that
it was considered fitting that he be sent out under the
Foreign board.

Busy with school duties from five in the morning until
and hour and a half after supner. But malaria poisoned his
system, and he needed more active, outdoor life. Within
tViree months resigned.

While waiting for replacement, satisfied his apretite
for hard work by becoming an evangelist v/ith six preaching
stations during the week and three on Sunday.

Summer of 1859 explored Minnesota and found a place
for future vrork. Worked there under the Board of Home
Missions. Very effective ten years building up churches.

Always looking for a large job. Got this in 1369 when
he was appointed "Superintendent of Missions for Western
loT^jrv. Nebraska, Dakota, Idaho, Montana, Wyoming, and Utah."
Colorado and New Mexico were added later. Traveled! cease-
lessly with great endurance. Faced many dangers in cross-
ing snow-capped mountains and waterless deserts.

In 1881 took a dangerous trip gathering Indian children
for government schools; accompanied by his v^ife. Started
churches as he v;ent.
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Jackaon

At this time lured by Alaska and the call of the needy
there, but for raajiy years continued his v^ork in his western
parish which was larger than the empire of Alexander the
G-reat. Meantime gathered all the information possible about
Alaska, which had been purchased in 1867 for seven million
two hundred thousand dollars* The najne means "a great land."
U.S. government promised to give its inhabitants full rights
as American citizens. Instead, the Indiana were being ruined
by liauor which kept them from getting in necessary winter
supplies, llany died of starvation.

Finally, Jackson responded to a letter from a soldier
in Alaska which pleaded for missionaries. ^fPaen he landed
at Fort VJrangell in 1877, he found the work started by Clah,
an Indian reached by missionaries in British Columbia. Ke
organized a church and school, then pushed on in exploration
to set up more missions.

He next interviewed officials, visited Congress, made
public addresses, wrote hundreds of letters, urging and
entreat in^hat Alaskans be ffiven their rights, particularly
schools. Finally a resolution passed for schools in Alaska
in 1880.

Still continued his v/ork in New Mexico, carrying on his
work for Alasl^a by short annual trips, taking the missionaries
the Indians had requested and he had promised.

In 1885, -’25,000 appropriated by Congress for schools
in Alaska. Jackson appointed United States Commissioner of
Education in Alaska. Chartered a schooner and brought:, in
teachers and missionaries. Some schools opened with enrollment
of over 150 pupils. Uent all the v;ay into the Arctic circle
setting up schools.

Also took up fight for good government for Alaska. Went
to Washington several times in 1880’s. Won a government in
1884, only to be viciously attacked by the officials Washington
sent. Was finally vindicated and new officials sent in.

Problem of Alaskan Eskimos vfno were starving because
whalers had driven off 'whales and v/alrus. Jackson set out
to buy deer in Siberia to stock Alaska; though Congress would
not appropriate money, Jackson got them by raising private
fund. Difficult to buy and transport them, but he was not
daunted. Soon the herd was ccr-ovanv rapidly, Washington
voted money. Eskimos saved from privation and starvation.
By 1912 there v/ere 33,000 reindeer in the country.

In I897 Jackson sent by the government to Lapland,
Norway, to .cet reindeer to ,q:o to relief of stranded miners
in the Yukon valley.

Elected Moderator of the 3-eneral Assembly in 1897 as
an honor to his matchless record of service.
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Jackson

Last trip to Alaska and the North in 1900. Held down
by failing health ( had hardly a day free from pain since
1886).

Wife cared for him through series of operations.

She died in 1907. He kept on making addresses on
Alaska.

Died in 1909* "Like a majestic liner, slowly disappearing
below the horizon, he passed out of this life."
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it v;as suggested that Jackson consider another area of the Board of Foreign

Llissions’ work: among the native American Indians as a teacher in Oklahoma,

Determined to overcome for liimself the limitations that were placed on him

by others, Jackson seems to have throvm himself into his work with great

vigor, V/riting some years afterv/ard about being rejected for overseas

service, he «a9^,'’Thcy thought I v;as not strong, but I had an iron

constitution, v;ith the exception of dyspepsia,"^ This matter-of-fact

attitude about his ovm ill health was characteristic of the way Sheldon

Jackson seemed to take each difficulty or barrier he encountered in stride,

A remembrance from a fellov; student of his college days tells us that "He

v;as called a 'plodder' by some of the students, but he plodded then and

5
has plodded since to good purpose,"

Certainly other factors that contributed to the relentless fervor

of Sheldon Jackson v/ere his family and upbringing. He was bom on May 18,

1834 in Ilinaville, Hew York, His father has been described as being a

"Presbyterian of the most decided and unwavering t;;,'p)e",^ V/hen Sheldon

Jackson v;as baptised at the age of four and a half, his parents brought

Jiim with the understanding that he was dedicated to the ser/ice of the

Lord, From that time forward there seemed to be no doubt on the part of

his parents, or Jackson himself, as he was later to recall, that he was

ever intended for any other work but that of the gospel ministry. With

this, it seems it was also hoped by all that Sheldon would be called to

v;ork in the mission field. One of his early school teachers called great

attention to the virtues of missionary v;ork, and gave a particular emphasis

on the historic v;ork of David Di)i,lnerd among the Indians of upstate Hev; York
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in the early eif^hteen^eentury. /J.1 of these experiences seened to have

pressed an indelible mark on the person of Sheldon Jackson, with the

result that he was to spend over 50 years laboring as a missionary in the

v;'eGtem United States from Oklahoma to' Minnesota to the Rockies and the

the southwest, and finally to the frozen giant of Alaska,

Understanding Jackson's early life is important to any history of

mission in Alaska, It v;as Sheldon Jackson more than any other one person

v;ho opened Alaska up by laboring to open schools and missions over a broader

geographical area that other\;ise may not have been attempted for years.

Purchased in I 867 , by the United States, from Russia for the sum of 7*2

million dollars, many opponents of the purchascVas a "field of perpetual

ice" or "Sev;ard*s folly". Though a vast and rich land, full of timber and

minerals, it was so remote and inaccessible that many forgot that part of

the treaty that arranged the purchase from Russia v;as a promise that the

inhabitants should have all the rights, advantages and priveledges of

citizens of the United States, It was no wonder that many considered the

task of ministr;;,’' in Alaska to be one of lov; priority. Its sheer size and

harsh climate alone seemed to discourage any notion of penetration.

Describing Alaska in one of the pamphlets he published to raise money and

support for missionaryy|ork there, Slieldon Jackson ;\rrote; "It is as large

as all the Hew England states with llev/ York and Pennsylvania and Hew

Jersey'’ throvm in; and then, you may Ohio, Indiana, Illinois, and

Michigan, Kentucky, Tennessee and the Virginian, and yet you have not the

7number of square miles that is represented by Alaska," He also called

attention to the fact that the the island of Attu, the western-most

island of the Aleutian chain is as far west of San Francisco as the



extreme eastern cape of Maine is from San Francisco. It was Jackson v/ho

extablished the first Freshyterian mission in Alaska after many unsuccessful

attempts had been made to (jet American denominations to send missionaries

to the territory. Very little v/as accomplished in Alaska -until his

unda\mtin(j personality poured the enthusiasm into the v/ork there that was

necessary to lift the existing fragmentary efforts into a permanent program.

During his ^/ork as superintendent for missions in the Rocky Mountains,

Sheldon Jackson directed more and more of his attention to the possibilities

for mission v;ork in lilaska , especially among the native people. A number

of accounts had reached him of the interest many of the natives expressed

in the Christian religion. This was due to a large part by the contact

some of these natives had with tribes of the Canadian interior, where

the Anglican Church had been laboring for a number of years. Many of the

leaders of Alaskan natives approached the soldiers who were stationed in

Alaska to express their displeasxire that the Indians of British Columbia

were better treated than the Indians in Alaska, especially since the

Indians in British Columbia had missionaries to teach them. One soldier

in particular was moved by the interest of the Indians in missionary contact

and vrrote to General Howard, army commander in the Northwest, concerning

this lack of missionary work and appealing for help. General Howard

for\'^arded the letter to Dr. A. L. Lindsley, the pastor of the Presbyterian

Church in Portland, Oregon, who was a friend of Sheldon Jackson and equally

enthusiastic about finding a way to open up Alaska to missionary activity.

Jackson appealed to the Board of Home Missions, for v/hom he was then

working, to add Alaska to his area of responsibility, which at that time
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included Montana, V/yomin^i, Colorado, Utah, Arizona, New Mexico and parts

of Nevada, Ore{jon and Idaho, Jackson* s’ request was initially denied for

lack of financial support. The Rreshytorian Board of Home Missions was

alv^ays experiencing great difficulty in the raising of money because of the

competition and popular appeal of foreign missions.

3ven though he knew that the Board of Home Missions did not support

his proposal, Jackson waited for the right bpportunity to begin his v;ork

in Alaska. That opportunity was not long in coming. In April 1877» he

r~'

reci'eved a letter from Dr, Henry Kendall, Secretary of the Board of Home

Missions, instructien Jackson to make a tour of exploration in Montana,

to become aquainted v^i^h its principal cities and settlements, in order

to pave the way for missionaries to supply the area with pastoral services

and organize the founding of churches. After surveying the missionary

possibilities of Montana, he v^as to visit Boise, in the Idaho territory,

and V/alla V/alla, in the Oregon territory and make a thorough exploration

of the territor;;/' north of the Pacific railroad to the Oregon and California

state lines. In the letter. Dr. Kendall concluded: "You will be glad to

know that the financial outlook is more encoviraging than \re expected, and

that we stamd ready to send the right men to all the important points

0
now open from the Missouri River to the Pacific Coast,"

It is certain that Dr, Kendall v/ould have chosen his v;ords more

carefully had he knom what meaning Sheldon Jackson would have attached to

them. To Jackson, the idea that the Board of Home Missions v;as ready to

support nev; work in all the "important Points" from the Missouri to the

Pacific Coast could only mean one thing: Alaska at last! For Sheldon
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Jackson, Maska v;as the nost "inportant point" of all. If Jackson had any

fault at all, it was his ability to strain out exactly v;hat he v;anted to

hear from his superiors at the Home Board. Once he v/as convinced that God

v;anted nothing else from him but to open Maska to the preaching of the

gospel, Sheldon Jackson exerted every resovirce he had to move toward that

goal. Jackson arranged to have an assistant cover Montana for him, and

eliminated Boise from his itinerary, leaving V/alla V/alla as a stop-over on

his way to Portland, Oregon. There he intended to meet Hr Lindsley and

I'lrs. A. H. McFarland, v;ho v;ith her late husband had been co-v;orkers with

Jackson in the territory of Hew Mexico, firs. McFarland ^^ras eagerly av;aiting

the arrival of Hr. Jankson to consult with him about her desire to work in

/ilaska. After much discussion, it was decided she should accompany Jackson

to Maska for the purpose of founding a Christian School that would be

albe to pave the way for a more fully equipped mission v;ith a larger staff.

While Dr. Jackson and Mrs. McFarland Inev; tha,t they were acting v;ithout

official support, they v;ere convinced that once I-Irs. McFarland was

working to open a school there, that; sufficient funds and attention v/ould

follov; her to Alaska.

It v;ould surely be an understatement to s^that Jachson's plan v;as

highly irre,gular. Ho doubt he v;as aware of the criticism he would recieve,

not only for a unauthorized visit to Alaska, but for his placement of a

woman there to labor on her own while he returned to the United States.

But ho v;as so convinced that this was the time to move into Alaska that he

v/as v.'illing to steJce his association v/ith the Home Board on it. If he was

unable to aquire from the Board the support he needed, Jackson Imev/ that



he would have to rely solely on direct contributions from churches rmd

individuals. He had alree/iy developed quite a talent for raising money from

such soxrrces to supplement the minimal support the National Board v;as

able to probide him, ilis correspondence and v/illingness to come to the

Hast to speak to any group who would listen was larf-Toly responsible for

inspiring the formation of many local women's groups and eventually the

organization of the Women's Board of Home Ilissions, which became an

enthusiastic supporter and champion for Dr, Jackson' s e:cp3Jiding work in

Maska,

Dr, Jackson and Itrs, McFarland made the journey to Fort V/rangell in

the lovrer coastal islands. They found a school of twenty Indian pupils

which load already been organized by a ChristL an native from British Colombia,

vrho was only too happy to turn the reins of his meager start over to Mrs,

McFarland and act as her assistant, Thoughjshe v;as able to v;ork out of a

small frame house in the shadow of the fort, it v;as not long after her arrival

that the garrison stationed there was evacuated due to a lack of Congressional

appropriationi But for a fev; v;hite trappers, she was the only v;hite person

there, v/ith no school house, tv;enty-seven books, an interpreter, and the

possibility of a "boat from belovH' (the States) once a month as long as the

v/eather permitted. Nevertheless, she became, for the small settlement, a

nurse, doctor, undertaker, preacher, teacher, and at times even mayor and

judge to the increasing number of Indians that flocked to her. Needless

to say, at times she felt lonely and overv;helmed, and continued to v;rite

Dr, Jackson, as well as the Home Board, appealing for a helper, a judge of

some sort or an ordained minister, Br, Jackson used her letters well,

printing and distributing them to chijirches in the East as well as in some



of his former fields to gain support for their bold step into the North,

One letter in particular was responsible for an enormous response from

many churches. In this letter, Mrs, Mcfarland recorded stories of all

the Indians who constantly came to her for help, even from hundreds of

miles away. She reported that one old Indian of a distant tribe came to

her and said, "Me much sick at heart, ray people all dark heart, nobody tell

them that Jesus died. By and by my people all die and go down - dark.

Such a letter piilled at the hearts of a nation in the midst of missionary

fervor. Though the Board of Home Missions expressed displeasure at Jackson’s

with Mrs, McBarland v/aiting for help in V/rangell), The Board gave Jackson

permission to set up a special fund for the support of mission in Alaska.

The response was overwhelming. Through his tireless labors beti-^een October

1877 December 1879t Jackson was able to raise over $12,000,

Most of this money was directed towards the construction of a home

for native girls. Mrs, McFarland reported that many times a young girl

v^ould spend a few months at the school, after v/hich her family would

decide she had learned enough and would come and retrieve her. Others

v;ere pulled out of the school for the porpose of being sold into slavery

by their families, a common practice in Alaska, The rest of the funds were

used to pay the expenses and salaries of more missionaries, who by 1879 now

numbered five.

dark,

money from their general fund, they

agreed to support what had already begun (as if they could do otherwise,

In 1879f Dr, Jackson visited Alaska in the company of the Home Board’s
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secretary, Dr. Kendall, and Dr. Lindsley from Portland as representitivcs

of the Home Hoard to report on the progress of the mission. All three

of their vrives accompanied them on this trip by virtue of their involvr.ont

with the national v;omen's mission society. It seems that v/hile Sheldon

Jackson spent months av/ay from home in service to his field, llrs. Jackson

devoted her attentions not only to the keeping of house and children but

to the tireless vrork of gamering support and funds from the home field.

During this trip, the first native Presbjrterian church v/as organized

at V/rangell, being also the first Protestajit church in jUaska. Dr. Jackson

and Dr. Kendall also proceeded to procure the materials for the construction

of the mission buildings including the church, the home for girls, and a

house for the missionaries. Those arrangements wore made as rapidly as

possible, for even in August, the spectre of another winter loomed already

only a few short months avray. Still, it was a difficult task at best, as

Dr. Jackson vrcites:

'*No one that has not tried building a thousand miles from a hardv/are

store and a hundred miles from a sa\'/mill, in a community v;here there was

not a horse, wagon, or cart, and but one wheelbarrow, can realize the

10
vexatious delays incident to such a work." Nevertheless, v^ork proceeded

briskly and by October 5th the church held its first service in the new

sanctuary^ and the girls home was enclosed from the oncoming \/inter storms

so that v;ork could continue inside.

During this neriod of time it must be noted that, expecially during

the winter season, when travel v/as next to impossible in Alaska, Dr. Jackson

continued to labor in his "official" capacity as superintendent for missions

for the Hoclcy Ilountains. In 1880, he was introduced to the General jissembly
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of the Prosb^'i^erian Ch-orch as "a missionary Bishop whose diocese is greater

than the ancient dominion of Alexander," Vfnile this was true, the process

had already begun that v;as to eventually relieve Jackson of much, of his

former territory, freeing him to devote more time to his Alaskan v;ork. As

population centers grev; and Presbyteries were established, much of his former

v;ork was transferred to their jurisdiction, although Jackson continued in

his responsibilities tov;ards the work among the Native American population,

mostly in the territory of Nev; Hexico,

During the period of October 1879 to January 1882, he delivered

hundreds of addresses, secured fund^ for his work, continued to edit the

Pocky No\mta,in Presb.-'/'derian (originally a periodical he circulated to raise

funds for his v;ork in the United States, but now the official organ of

the i7om^ai's S::ecutive Coramitee on Home Ilissions), and also represented the

Home Board in arranging v;ith the government for contract schools among

the Indians of the Roclcy Hountains,

The practice of "contract schools" v:as a common one during Dr, Jackson’s

time, where, because the Gkjvemment could not or would not provide schooling

for a certain area, it vrould pay for the partial support of a teacher in

the emply of various denominational missions. Much effort was made

to provide an even distribution of these contracts among different denominations,

alv;ays under the stipulation that the denominationnot willfully attempt to

compete with another denomination’s contract school. Given the great

distances that usually seperated these contract schools and the scarcity

of government money, especially for the education of Native Americans,

this v;as not a major problem.



It was because of his association with the "contract school" systen

that during this period, Dr. Jackson vrrote personal letters to every

raenbor of Congress, aflking their influence in securing schools and an

organized form of Govemnent for Alaska. Althou,;^ Dr. Jackson labored

intensly for this support of his government, influencing many others to do
f

the same, it v;as not until 1884 that appropriations were made to establish

a civil Government and provide for a school system. Because of his familiarity

with the area and his extensive work in education, Gheldon Jackson was

eventually appointed Government Agent" for Education the District pf Alaska,

but this appointment was not made until 1885. During this time, Jackson

chose to move ahead on his o\m. and opened and industrial school for boys

in Sitka, hoping that eventually government funds would be able to enlcirge

the facility, since it was the practice of the Government to support industrial

schools so that the native bojrs could learn a modem trade.

It should be noted that, vmth his appointment as Government Agent

for Education, it was lunderstood that Jackson would continue in his missionary

work as well. Along ^'/ith the appointment come a salary of $1,200, less than

half the salaries of the other district officials, but that was because the

Department of Education expected the Presbyterian Home Missions Board to

supplement the rest of Jackson's salary, in a similar arrangement as that

of the "contract schools".

Needless to say, such an arrangement would raise more than a few

eyebrov/s today, raising questions over a possible conflict of interests,

not to mention the principle of separating church and state. Yet the

officials in V/ashington, D. C. were more than confident in Jackson's
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integrity, believing that, though he worked for one denomination, Jackson

v;ould work well v;ith other Churches in a fair and honest way. It

was this unwavering confidence in CJackson on the part of the Department

of Education that \-/ould serve to be quite providential for him in the years

aiiead.

Their confidence in Jackson's impartiality v;as well founded. Almost

in anticipation of the resposibilities he would later recieve, as early as

1880, Sheldon Jackson was arranging agreements with other denominations

as to a division of labors in Alaska. In that year, • authorized to represent

the Presbyterians by the Home Board, Dr. Jackson met with representatives

of the Methodist, Baptist, Episcopalian, and Moravian Churches. The

arrangement v;as agreed upon v;ith Ifttle dissention. All agreed that the

Presbj'i;erians v;ere to retain Southeastern Alaska and the Episcopalians

the Yukon Valley, by virtue of their previous work there. Ihe Baptists were

to take Kodialc island and the adjoining region around Cook's inlet, while

the Methodists v/ere assigned the Meutian and Shiimgin Islands. The

Moravians agreed to talce the difficult interior, paricvilarly the river valleys

of Kusko Kwim and the llushkagak, v;hile the Congregationalists later agreed

to take Cape Price of Wales, on the American side of the Bering Strait.

Finally, because nejone else ;TOuld take it, the Presbyterians v;ent to Point

Barrow, and in so doing ,
established the most northern mission station in

the world.

It is of particular interst tha.t this ecumfinical association v;orked

very v;ell, perhaps because the harsliness of the Alaskan climate bound



denoninations to^^ether for"wamth" Cortainly Dr. Jackson is to be commended
/3

for leadership and charityin initiatin,"^ this agreement, for after all,

si(he his denomination had the advance v/ork done, he could have very well

developed a Presbyterian monopoly on Alaska, Yet, Jackson v/as more

interested in realistically meetin£j the needs of the population for

education and the Gospel^ than aquirinc personal or denominational

dominance. He knew that the Presbyterians^ on their ovm^could never be{;in

to meet the needs of Alaska's barren lands, without the partnership and

prescence of other denominations.

Gheldon Jackson became a friend and advisor to all the Protestant

missionaries laboring in Alaska. On his annual rounds, he would visit

their missions as v;ell as their schools, giving them emotional and spiritual

comfort and support, bring nev/s from home and often passing on communications

to their o\m denominations, v/ithout thought for commission or compensation

for himself. He v;as noted to have said that he could not "tell them apart"

as he traveled from island to island and mission to mission, visiting the

missionaries of the various denominations.

Yet, for all his efforts to maJre the development of Alaska a shared

task, there vrcre others v;ho sought to aquire a monopoly,' of a different

kind in Alaska, and sav; Gheldon Jackson as an impediment to their designs.

Unfortunately, ch(^f among these v/ere the first officials appointed to the

Government of the District of *YLaska, The leader of this opposition to

Dr, Jackson's work was G,¥, Haskett, appointed District Attorney, Also

involved v;ere I’cderal Judge Ward McAllister and Governor John H Kinkead,

along v;ith U, S, Marshill M, C, Hillyer, Together, they conspired against

Dr, Jackson for his removal from office. It sj^^elieved that Dr. Jackson's
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ACADEMIC PLAN
for

THE SECOND RESEARCH SESSION OF ACTS

General Subject of Study

i

The Gospel In Asia

The Three Ma 1or Study Areas

i

(Special seminars will be given on the following subjects.)

1. The Gospel as It confronts Asia.

The Gospel In biblical history and In contemporary Aslan life.

2. Asia confronted by the Gospel.

Aslan studies constitute one of the three major study areas
of this Center. Emphasis Is on Aslan International political,
economic, social, and Qultural changes, looking toward the
reconstruction of Alsan history from the pers{)ectlve of the
gospel.

3. Mlsslology.

An historical anrl methodological study of the expansion' of
Christianity, with special emphasis on Asia.

Advanced Studies In Special Academic Disciplines.

SvsiPiiiaric theologycal courses will l>e provided on a regural
l^asis . In this sesslt^n the following courses will be available.

1. I’lbllcal Study.

Contemporary trends In N.T. studies.

2. Church history.

The history of the church In asla.

3. Coritemporary theology.

Faith and history In the theology of Gerhard Pannerberg
and JOrgen Moltmann.

Special Lecture I

In each term promlent scholars will be Invited to give a
series of "Special Lectiue". In the set'ond Research session
Dr. f)onald McSav ran from the nni r#'d States, Dr. Phllir> Teng
r'rom iiOiig Kong will l»e the guest lecturers.



Outline of the Bloeraphy of

COM.IALIDER ALLEN FRANCIS GARDINER

Taken from John W. Marsh and Valte H. Stirling, The Story
of Commander Allen Gardiner, R.N,

Bom June 28, 179^ in England.

Entered Naval College at Portsmouth In 1808.

V/ent to sea in 1810, travelled to many parts of the world:
China, Chile, Peru, Tahiti, etc.

Began to take a deep interest in the aborigines of South
America, set his face toward the service 'of God. Speaks
of a great change wrought in his heart.

Entertained the possibility of entering holy orders,
decided against it on the basis of the words of the
Apostle Paul, "Let every man wherein he is called
therein abide with God.

Married Julia Susanna in 1823. Five children given them.
She was of delicate health, died in 1834.

Therea.fter Gardiner devoted himself to the work of a mis-
sionary pioneer: explored the Zulu country of Africa;
tried to obtain entrence to New Guinea.

Married again In 1836. Second wife and children were
companions of many of his wanderings.

Explored Chill. Tried to settle among the Indiana with
his family to teach them God’s book. Foiled at every
turn by suspicion of the Indians and by the false
reports of a Roman priest.

Some preliminary success among Patsigonlans . Gardiner obtained
the help of a Hr. Hunt from England who came as a
catechist. Friendly chief suddenly turned against them
and they set s^’ll for England—though with a statement
of faith and the need of keeping on casting the Gospel
net "in humble confidence on the other side."

Returned to South America In 1845 with young Spanish
Protestant, Federico Gonzales, as helper. Investigated
Bolivia but hampered by Illness,
revolution, and Roman Catholic opposition.
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Qardlner

Set out to tlerra del Fuego in 1848 with small expedition
to establish a station. Inadequate support meant small
boats and few supplies. Settlement on land made Imposslbl
by pilfering of Indians and unwillingness to oppose them

’ with force

«

Returned to Europe to raise support for adequate ship
as "floating station." Turned down twice by Church
Missionary Society as well as by the Moravians at
Herrenhut and the Committee for Foreign Missions of the
Church of Scotland.

The Last Voyage with six men to man two small boats, among
them a doctor, ship carpenter, and three Cornish fisher-
men. Arrived at Picton Island in 1850. Again met
difficulty of pilfering Indians on land. Great difficulty
due to smallness of boats and the lack of stores. All
their suffering seen to be a part of God’s providence:
"there is a deep necessity for this trial, or Thou wouldst
not have sent it." In that spirit, one by one, men dldd
of starvation, with great nobility and faith.
Gardiner died on or near Sept. 6. 1851.

Catastrophe resulted in arousing of people in England.
Money raised and schooner called Allen Gardiner built.
A group went out and established a station on Eeppel
Island which turned out to be the first dawning of
effective work. Natives brought there to bo taught
and for missionaries to learn Fuegian from.
This work continued and spread to Patagonians. Gardiner’s
son, Allen W. Gardiner, had some success in Chile by first
working with the English and Spanish and then getting
more help for the Indians.



Outline of Biography

of

WILFRID BARSRuOKF ORUBb

R.J. Hunt, The Livingstone of South America

Eom at Llherton, Scotland, in 1855. Father was a doctor.
Eminent ancestry on both sides.

Sent to school but fond of mischief. Studied at Seorge
V.'atson’s College, Edinburgh.

Taught for a time.

Joined Edinburgh Medical Mission in 1881, but his stay
brief due to blood poisoning got in the dissecting room.

Studied Christian books and the Bible, Then came in contact
with Moody and was led to devote his life to missionary work
among the backward races of the world. On 19th. birthday,
offered himself to the South American Missionary Society.

As still young, studied further under vicar of Chobham
in feilds of theology and parochial work. Confirmed and
licensed as a lay reader.

Then fomally accepted and sailed for South America
in 1886

.

Taught Indians at Keppel Island for three years. Met
Mary Bridges.

In 1889 was appointed to work he had longed to do,
pioneer in Paraguay. First settled at Riacho Fernandez.

From there, made first trip to Interior of the G-ran
Chaco. Settled in interior in I89 I. Joined by Mr. Shlmield
who could not stand the bugs and the climate.

Grubb made progress by friendship with many Indians, had
Influence over them. He was then joined by reinforcements.

Established an inland base at Thalgwakhe. Ceaseless trials
keeping it supplied due to transportation difficulties.
Used lantern slides and began training Indians as leaders.
As soon as Central Station established, he set out to explore
further west.

First furlough in IS96 after ten years amid the trials
and hardships of life in the Chaco.



G-rubb

On furlough, spoke all through England, Scotland, and
Ireland, Very well received. Returned with two new helpers.

First services of worship held. A school established
among the Lengua Indians.

Treacherously shot in the back by one of his Indian
friends and guides. Necessitated trip to Buenos Aires
hospital and painful operation.

Returned to Central Station after six months. First
Church building erected. First two Indians baptized in
1899 (after ten years of work among them).

Then returned to England for second furlough. Again
traveled on lecture tours. Visited Canada and U.S., attending
the Ecumenical Conference on Missions in New York in I900.

Married Mary Bridges in I90I after twelve years of
waiting.

More converts made on return, several baptized; encouragin
progress.

Wife went to England and gave birth to a daughter.

A Colony established for settlement of Christian Indians
apart from the superstitions and false training of witch-
doctors .

Visited England for six months in 1904 and I905.

Later, wife rejoined him in the Chaco (I906). HJs main
work at this time at the “Pass" cattle ranch he had
established to help the Indians get settled.

Wife visited relatives in Fauglan Isalnds. Grubb moved
to a new Garden Settlement which was developing agriculture
among the Indians.

Visited England in 1909 to persuade the Society to
support new scheme for reaching the Indians in western part
of the Chaco. Work established at Urundeles, new languages
tackled

•

Back in England in I9 I3 to advise on strategy.

On return to the Chaco, helped establish the work among
the Sanapanas in the East. Then went back to the West and
cut out a settlement among the Matacos. Combined medical,
educational, Industrial, and evangelistic approaches. First
ten converts baptized after seven and a half years work there.
Church dedicated in 1926. Following that, 97 confirmed in
bishop's next three visits.

Meantime, Grubb had to return to Engl.and (I915) for
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Grubb

health was low. Spent It with family.

Returned to East Chaco In 1916 to help the work he had
founded there. Pushed out to Suhln territory to establish
a new station. Visited the Mataco Mission and then returned
to hi a family In England In 19 18.

Elected Honorary Fellow of the Royal Geographical Society
for opening up the unknown land of the Gran Chaco.

Last trip to South America In 1920. After visiting the
stations, was taken very 111. Returned to England to settle
down with his family.

Wife died from chill and heart trouble after three short
months together. Followed by many trials: -daughters fell 111,
mother-in-law, sister, and brother died In quick succession.

Signing of the Chaco Trust Deed was cause of Joy for him.
It guaranteed land for the Indians and guaranteed the contin-
uance of evangelical teaching among them.

Though Impaired In health, kept on speaking and stirring
up interest on behalf of the South American Indians. Encour-
aged the beginning of the work in the Bolivian area. Kept
active in mind to the end.

Died in 1930.

Greatly honored, name linked with that of Allen Gardiner
as the two most romantic names in all the Missionary story,
even before his death.



Joan Conner

SA I N I FRANCIS OF ASSISI
G i DVan n ;i. Fr a n c ebc o .8er n a r done

Pr ;i. n c: i p 1 e p a1 on s at i n t. of 1 1 a 1 y (wit i~ i St . C a. t h er i n e o f

S i en n a ) ; Fou r»d er o -f t h e F' r" ain c: i sc a ri o i- " d e r" ,
" F r i ar b Fi i n or";,

"Ordo F-ra\trum Minoru.m" (O.F.M.).

BORN; 1181 (82) DltlD; 1226 SON OF; Pietro di Bernardone,
cloth merchant and the L.a\dy Pica, perhaps ot nobility,
F a ffi i 1 y b atc k q r ou rid an d h i stor y -- un c e i- 1 a i n .

EDUCATION; Attended school neatr cliurch of St, George?
ac u

i

r- ed L a^ t i n , re aA cJ i n g and w t-" i t i ng ? F r en c h ^
1 an g uag e axn

d

1 i ter at ur e , I n t er est s ; Ff en c h r om at ri c es , t r ou b ad o u.r

literature a^nd songs.

ADOLESCENT DEV'ELOFTiENl s High spiriteAd youth, generally well
liked by peers a^nd a^uthority figures? much loved youngest
son i n h is f ami 1 y

.

ADUL T L I FE ; 1 2O2 par t i c i p at e d i n w atr b e?t wee? ri Ass i s i at r i d

PerugiaA? held prisoner for 1 year, becaxme ill upon releaAse.

CONVERSION EXPERIENCE; Series of eKperiences over- long
fc i me

,

1. Vision at Spoleto -telling him to return to Assisi;
Francis seeks solitude arid p-r"a-yer follow! rig this -vision.
2. Visiori of Christ in grotto at Assisi,
3. Exper i ence of poverty ( vol untatry > during pilgrimage to
Ro fne ; s

h

ar es 1 i f e of b eg g er s , g i ves a 1 rns to 1 ep tars- arid

e ffib r axc es 1 eper ,

4 . V i s i on a t. r u i n e (T c h atpe 1 of S . D atm i a i i o ? c r uc i f i >: -tells
him to repair the chaipel , Eve?nt lea^ds him to a^rgumcarit with
his father and breaAkiiig of faimily ties,
5. 1221 -“1223 RepeaAted visions of Christ-’s Passion;
receives stigmata in 1223, which lie? hides from his brother
mon k s

.

REL 1 G 1 (I)t)S L 1 F“ E

;

1 2 C>7-O8 F r a ri c i s emb r" axc es 1 i f e o f po ver t y ; b eg i n s

r e siit or a t ion of c h u i' c h a rx d c tx ap e 1 of S , D at ifi i an

o

1207 Begins as layperson to preach to townspeople.
1208 Disciples begin to Join him and he composes "rule"

1



•f or 5 i mp 1 e r e 1 i g i ous J. i -f e* w i t h t hem

.

1209 12 disci pi SB join Francis and he seeks approval for
new order from Pope Innocent III.
1212 Starts second order +or riuns; St. Clare of Assisi
heads order.
1212 Francis leaves for Floly Land on mission to convert
Moslems

.

1214 M i SB i on t o Moor s i n Sp a i i‘i

.

1217 Requests permission to go to France but is needed in
Italy.
1219 Mission to Egypt, visit to Saracen Sultan; given
fD er iTi i ss i o r

•! to vis i t FIo 1 y La n d s hi r' i nes

,

1221 Founds third order ot lay persons, "Brothers and
Sisters of Penance". The members of this order do not
withdraw -from the world or take same religious vows as
monks but live out Franciscan principles in daily li-fe.

1221 Appoints vicar to handle practical a-f-fairs of order".
1223 Withdraws from external affairs of orders he founded
1224 Receives stigmata after repeated visions of Christ’s
Passion, hides these from the brothers.
1224-26 Eye disease and failing hec^lth; constant physical
pain, blindness.
1226 Died October" 3, 1226 at Porz i uncol a , Italy.
1228 Cannon i zed July 16, 1228 by Pope Gregory IX.

AIM OF THE RULE OF FRANCIS:

1. "To follow the teachings of our Lord Jesus Christ and
to walk in His Footsteps,"
2. Love of poverty and the poor; immitation of Christ’s
pattern

.

3. Wedding the self to "Lady Poverty"; living in holy
pover'ty as wayfarers and pilgrims.
4. "The holy Gospiel is more important than ail the^ rules.
5. Seeks to guarantee to each brother" or" sister" the right
to fidelity to his/her own vocation.
6. Joy is key to Franciscan spirituality; celebrates
p r of Clun d mere y of a c on

ip ass i <:jn at e God

.
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ChicagOlUniversi ty ofhe Celtice Churches
Chicago, 1974.

by John T. McNeill

This book traces the history of the Celtic Churches from A.b.

200 to 1200. It begins with Chapter One titled "The Pagan Celts
and their first contacts with Christianity" and ends with Chapter
rwelvG titled "The Celtic Churches Incorporated in the Western
Hierarchical Church. Even as early as Chapter One McNeill hints
at the theme of Romanization or incorporation into the imperial
and papal church of the West as being a very real issue which is

prevalent in the history of the Celtic churches. The church of
Brittany was a member of the Celtic church family and aligned
itself more closely with the church of Wales and Cornwall than
with the hierarchical church of France. In Chapter Two "Christianity
in Britain to Anglo-Saxon Invasions," one learns that the Roman
power in Britain became feeble and died out and left Britain
vulnerable to ruthless invaders.

In Chapter Three "Monastic Saints of the British Church"
one moves into British monasticism and McNeill cites various saints
such as St. Illtud, St. Josse, St. Teilo, St. Samson of Dol, St.
David, St. Cadoc and St. Gildas. In Chapter Four "The Christianization
of IrelandsSt. Patrick" McNeill tries to draw clear distinctions
for the reader between the Patrick of legend and tradition and the
Patrick, Apostle of Ireland, as glimpsed from Patrick's own writings.
In Chapter Five "The Flowering of Irish Monasticism," Irish
monasteries are known as centers of higher education, as highly
disciplined, almost austere communities who practiced devotional
asceticism. McNeill cites the importance of women like St. Ita
and Brigid in Irish monasticism.

In Chapter Six "The Christian Mission in Scotland :St. Columba"
the author draws upon Life of St, Columba by Adomnan, Columba *s
biographer and ninth successor as Abbot of Iona. The chapter
includes Columba ' s founding of a monastery on Iona, the lifestyle
of this community and various missions from Iona. Columba is seen
as a tremendous Christian leader who strongly influenced Western
Scotland and the Celtic Christian world. It is interesting to note
his friendly associations with the Dalriada kings like King Aidan
of Dalriada. In Chapter Seven "Irish Saints and English Kings,"
Saint Aidan comes from Iona to Northumbria at the royal invitation
of King Oswald. McNeill writes, "Thus it had come about that by
663, the revised date of the Synod of Whitby, what was by far the
greater part of England, a stretch of territory greater than the
whole of Ireland, had become permanently Christian under the influence
of the Celtic mission and was being served by preachers and bishops
trained under Irish leaders at Lindisfarne. " The author notes that
in thirty years Lindisfarnes had become the capital of Christian
England and according to bishop Lightfoot, Aidan is the true Apostle
of England.

The real deep issue between the Romans and the Celts was as
McNeill comments, "ecclesiastical autonomy versus integration within
Roman ecclesiastical system," It is interesting to note that the
monastery where the Synod of Whitby was held in 663 was run by a
woman, an abbess, St. Hilda. The movement to adopt the Roman Easter
occupies most of this chapter. Indicating the wearing away of Irish
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resistance to Romanizing forms, before the time of Egbert's stay
at Iona, the last outpost of Irish resistance. Abbot Adomnan had
become a convert to the Roman dating of Easter, through contacts
with the Northumbrian church.

In Chapter Eight "Learning, Art and Worship" one learns that Celtic
monastic learning flourished mainly in Ireland and exerted great
influence on the European continent and on the history of Western
culture. Study of the Scripture is central, Irish monks are known
for their illuminated manuscripts, calligraphy, standing Celtic
cross stone monuments, and their metalwork. Monastic worship and
corporate devotional life was never crowded out by their learning
and art. As space is short I'll just cite titles - Chapter Nine
"Founders of Christian Brittany," Chapter Ten "St. Columba and other
Missionary Peregrini," and Chapter Eleven "Irish Scholars in
European Lands,"

My own personal reaction

Having travelled in Brittany with my grandmother when I was
fourteen, the chapter on founders of Christian Brittany particularly
fascinated me. As I learned from Chapter One "the predominantly
Celtic character of the population was confirmed in the fifth century
by a large migration from Britain. McNeill proceeds to sketch the
lifework of some of the founders of Christian Brittany, like St,
Samsom of Dol, a Welsh saint probably over sixty when he reached
Brittany, The Welsh founders* individualism and independence, Im
sure, helped keep the imperial authority or ecclesiastical control
of Archbishop of Tours never very secure. In fact. Nominee rejected
metropolitan authority of Tours and declared bishop of Dol to be
archbishop of Brittany,

I enjoyed learning more about the life, mission and writings
of St. Columba and catching glimpses of other missionary peregrini.
It was interesting to note that St, Gall is said to be "the greatest
figure in the founding of the Swiss church," as I have an uncle
who is from St, Gallon, Switzerland. In the last chapter it was
fascinating to learn that unlike the welsh church, the Scottish
church apparently stayed independent of the English metropolitans
while it became an integral part of the Roman system. As McNeill
states, "The theme that predominates in the history of the medieval
Irish church is that of Anglicization , and therewith Romanization

,

since all was done with papal support," John T, McNeill has succeeded
in writing a coherent, well organized history of the Celtic Churches
A.D. 200 to 1200.



AMY CARMICHAEL

The spirited Irish lassie who grew up to be "AMMA, The Child-
snatcher," was bom in County Down, Northern Ireland, on December

16, 1867. As a child she loved nothing better than to race her
pony up and down the rocky beach. Her family was of sturdy Cove-
nanter stock, faithful in daily family worship. Each of the seven
children, of whom Amy was the oldest, were carefully trained from
earliest childhood in "the things of the Lord." At the age of six-
teen, while a student at a Wesleyan Methodist school, she made her
own personal decision to be a life-long follower of the Lord Jesus
Christ.

After her father's death in 1885, the family moved to Belfast,
where a seemingly insignificant event occurred, giving Amy from
that time on a firm basis for determining her priorities. Return-
ing home after church on a Sunday morning, Mrs. Carmichael and her
children met a "poor, pathetic old woman," struggling helplessly to
lift a large, heavy bundle. Two of Amy's brothers carried the bur-
den, while she supported the frail, exhausted woman all the way to
her home. Enduring the coldly disapproving stares of the "proper
Presbyterians" they met, the girl's face flushed with chagrined
embarrassment. Suddenly, like a stream of radiant light, the words
of I Corinthians 3:12 and 13 flashed into her mind: " - gold , silver ,

precious stones , wood , hay , stubble , . . . the fire shall try every
man ' s work , of what sort it is .

"

In later years Miss Carmichael
wrote: "We went on. I said nothing to anyone, but I knew something
had happened that had changed life's values. Nothing could ever
matter to me again but the things that are eternal !

"

As a teen-ager, Amy's heart went out to "The Shawlies," poor mill
girls, denied entrance to elegant churches because their heads were
not properly covered with hats

,

only knitted shawls. By dint of
faith, prayer and sheer hard work, she built THE WELCOME, a highly
successful center of active ministry to the imderprivileged mill
girls of Belfast. Amy wasted no time with Christians who dutifully
attended prayer meetings but whose lives never overflowed in spe-
cific, compassionate outreach to the suffering, in Christ's name.

On November 9, 1895, Amy arrived in India, a missionary of the
Church of England's "Zenana Missionary Society." For 56 years she
worked there til her death, never returning a single time to her
homeland for a furlough. She wore only saris

,

the graceful Indian
dress, signifying her complete identification with the people she
had come to serve. Her first work was with a women's evangelism
team, travelling from village to village on foot or in a bullock-
cart. It was in 1901 that she discovered her own distinctive work
of rescuing children sold by their parents to a life of servitude
and prostitution in the Hindu temples of India. When diminutive
7-year-old Preena fled to the mission compound from a nearby tem-
ple, begging for protection, one of the "ugliest hidden sores on
Mother India's body" was uncovered. Many times Miss Carmichael and
her associates risked their lives and faced arrest and imprisonment,
as they sheltered the children who came to them. Without exception



the boys and girls called their beloved missionary AMflA, the Tamil
word for "Mother." They all adored her!

In 1925 Miss Carmichael founded the Donhavur Fellowship, an in-

corporated, independent society which is still actively at work

today, supported without solicitation, by faith alone. In 1936 a

large hospital and nurses' training school were added to the al-

ready flourishing work.

For the last twenty years of her life, Amma scarcely left her
room. Hurrying across a mission construction sight in the gather-
ing dusk, she fell into a deep pit, with resulting injuries that

left her crippled. So ended her active ministry! But from her bed
she continued to direct most effectively the great work she had
started. She carried on a global correspondence and wrote numerous
books. Among them. If, and Rose from Brier, are classics, beloved
by Christians everywhere.

On January 18, 1951 Amma died and was buried at Dohnavur in a

joyous service in which her family of more than 1000 children, with
their nurses and guardians, sang hymns on and on for an hour and a

half! The children simply would not stop! For them, Amma's going
to be with the Lord Jesus, free from pain at last, was nothing but

sheer joy!

Winnie Vass
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D.MIN. REFORMED FOCUS
BEGINS IN MARCH '85

The initial class of the Reformed Focus, the fourth track

in Pittsburgh Seminary's Doctor of Ministry program, will

begin in the third term (March) of the 1984-85 academic
year, according to Dr. Ulrich W. Mauser, Dean of the

Faculty. The new track, which will emphasize the minister

as a theological leader of the church, is part of the ex-

pansion of the D.Min. program made possible by a three-

year grant to the Seminary by the Glenmede Trust.

Based on a proposal developed by the faculty under the

leadership of George Kehm, Professor of Theology, the

Reformed Focus will provide students with the opportunity

to engage in more extensive theological reflection than

provided in other D.Min. programs. Essentially, the new
Focus is intended to deepen the practice of Reformed min-
istry. At the same time, the Focus will be closely tied to the

personal ministry of each candidate. The program's ob-
jective is to develop the ability to formulate theologically

based actions directed toward "the great ends of the

Church," as these ends have been understood in the Re-
formed tradition and described in The Constitution of the

Presbyterian Church (U.S.A.), Book of Order, G-1.0200.

Several aspects of the new Focus demonstrate the em-
phasis of the program on "practical" theology. First, the

Reformed Focus will require congregational involvement in

the student's work; as in the Parish Focus, a congrega-
tional committee will aid in the development of a mission

statement and cooperate in the planning, execution and
evaluation of the student's Major Project, Second, elective

credits will be required in disciplines most relevant to the

practical aspects of the Major Project such as education,

pastoral care, homiletics and administration. Finally, a

Major Project will be necessary for completion of the

degree; this project will require the student to achieve a

specific, theologically desirable goal in congregational life

in such areas as the sacramental ministry, the develop-
ment of ecumenical events, doctrinal preaching or initia-

tives on issues of peace, justice, hunger, etc.

The basic academic requirements of the new program
are currently scheduled to include six core seminars de-

signed to explore Reformed contributions in the areas of

Biblical Studies, Theology, Ethics and Worship, eight

hours of electives, a Proposal Colloquium, and the Major
Project for a total of 28 credit hours. During the first three

terms, students will take the required core courses; the
fourth term will be devoted to the Proposal Colloquium
and one elective course. Five elective credits as well as the

planning, implementation, evaluation and writing of the

Major Project will be completed in the final three terms of

the seven term program. As it is currently structured, the

Reformed track will meet every Monday on the Seminary
campus, beginning March 4, 1985. Students beginning
study in March, 1985 would be eligible to complete the
program in May, 1987.

(Continued page 3)

Dr. Kenneth Bailey '55

DR. KENNETH BAILEY '55

W. DON McCLURE LECTURER,
MISSION FESTIVAL GUEST

Dr. Kenneth E. Bailey '55, Professor of New Testa-

ment and Director of The Institute of Middle Eastern New
Testament Studies at the Near East School of Theology in

Beirut, Lebanon, will be the featured speaker for the

W. Don McClure Lectures in World Mission and Evangel-

ism and Pittsburgh Presbytery's Mission Festival on Sep-
tember 21-25; both events will be held on the Seminary
campus. Dr. Bailey graduated from Monmouth College,

Pittsburgh Theological Seminary and Concordia Semi-
nary. The son of Presbyterian missionaries. Dr. Bailey

began his mission service at the Assiut Hospital in Egypt in

1955; he subsequently served at Assiut College and began
his present assignment in 1967. He is the author of books
in both the English and Arabic languages, has published a

number of plays and is involved in Christian broadcasting.

The McClure Lectures, which are open to the public, will

be held in the Administration Lounge of the Seminary on
Sunday, September 23 at 7:00 p.m., Monday, September
24 at 4;00 p.m. and Tuesday, September 25 at 1 1 :00 a.m.
Dr. Bailey's theme for the Lectures will be "Cross Cultural

Mission: Tale of Three Cities; A Critical Analysis of the

Mission Integration Process After 25 Years in the Light of

New Testament Models with Suggestions for the Future";
individual lectures will consider "Philippi," "Jerusalem,"
and "Antioch."

Prior to the McClure Lectures, Pittsburgh Presbytery will

sponsor a Mission Festival involving workshops, Bible

studies, art and mission displays. The event will be held on
Friday, September 21 and Saturday, September 22 in

Hicks Auditorium, in addition to Dr. Bailey, workshops will

be led by Dr. T. Donald Black of the PCUSA Program
Agency; Rev. Durwood Busse, PCUSA Area Representa-
tive; Dr. and Mrs. Robert Boehike, Jakarta Theological
Seminary; Rev. Jefferson Ritchie, Republic of Korea; and
Dr. David Gelzer, Tainan Theological Seminary. Dr. Bailey

will also preach at the Pleasant Hills Community Presbyte-
rian Church on Sunday, September 23. For further in-

formation contact P.T.S. (412/362-5610) or Pittsburgh
Presbytery (412/323-1400).



READING COURSE IN MISSIONARY BIOGRAPHY

Lives of Missionaries and Nationals
J. Christy Wilson

Twelve books should be read for three hours' credit or eight for two hours' credit.
No examination or thesis is required, but a copy of notes taken on each book as read
should be handed in to be kept by the Department. The books may be selected from the
list below, or other biographies may be read after consultation with the professor in
charge to make sure they are worthvihile. Please make the first page of your notes a

list of books read, authors, etc.

BIBLIOGRAPHY OT INDIA

William Carey
,
Cobbler and Pioneer . J. H. Morrison, London, Hodder & Stoughton, 1924.

Men of Might in India Missions . Helen H. Holcomb, N. Y., Revell, 1901.

Sadu Sundar Singh . C. F. Andrews, London, Hodder & Stoughton, 1934.

Henry Martyn
, Confessor of the Faith . C. E. Padwick, N. Y., Doran, 1922.

Splendor of God . A' novel founded on the life of Adoniram Judson, Honore W. Morrow,
Wm. Morrow & Co., N. Y., 1929.

MOSLEM WORLD

Ramon Lull , A Biography . E. A. Peers, London, S.P.C.K., 1929.

Apostle to Islam (Biography of Samuel M. Zwemer). J. Christy Wilson, Baker Book House,

Grand Rapids, 1952.

lon-Kieth-Falconer of Arabia . J. Robson, N. Y., Doran, 1924.

Borden of Yale '09 . Mary G. Taylor, Philadelphia, China Inland Mission, 1930.

A Merry Mountaineer . Story of Clifford Harris of Persia, London, Ch. Miss. Soc., 1937.

The Beloved Physician of Teheran . Yonan, Cokesbury, 1934.

CHINA

obert Morrison , The Master Builder . Marshall Broomhall, Student Christian Movement,
London, 1924.

Hudson Taylor and the China Inland Mission . Dr. and Mrs. H. Taylor, Morgan & Scott,

London, 1919.

ter Corbett . James R. E. Craighead, Revell, N. Y., 1921.

JAPAN

Kagawa . William Axling, Harper, N. Y., 1932.

Life and Letters of Joseph Hardy Neesima . A. S. Hardy, Houghton-Mifflin, N. Y., 1891.

Verbeck of Japan . William E. Griffis, Revell, N. Y., 1900.
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JAPAN (con't.)

Hepburn of Japan . William E. Griffis, Westminster Press, Philadelphia, 1913.

PACIFIC ISLANDS

John G. Paton
, D.D.

,
Missionary to the New Hebrides (an autobiography). Edited by

James Paton (his brother) . Hodder & Stoughton Ltd., London, 1891.

James Chalmers . His autobiography and Letters. Richard Lovett, Revell, N. Y.

AFRICA

Livingstone the Pathfinder . B. Matthews, Missionary Education Movement, New York, 1912.

A Life for Africa (Biography of A. C. Good). Ellen C. Parsons, Revell, N. Y., 1900.

Mary Slessor of Calabar . W. P. Livingstone, Hodder & Stoughton, N. Y., 1916.

Aggrey of ' Africa . A Study in Black and White, E. W. Smith, Student Christian Movement,
London, 1929.

LATIN AMERICA

The Story of Commander Allen Gardiner
, R.N., J. W. Marsh & J. H. Stirling,

Janes Nisbet & Co., London, 1877.

The Livingstone of South America . R. J. Hunt, J. B. Lippincott Co., Philadelphia, 1932.
(Life of Wilfrid B. Grubb)

National Missions

Doctor in Buckskin (a novel on Marcus V/hitman) . National Missions, T. D. Allen, Harper,
N. Y., 1951.

The Alaskan Pathfinder . The story of Sheldon Jackson. John T. Faris, Fleming Revell,
N. Y.,





RECOMMENDED READING FOR OUTGOING IflSSIONARIES

SPECIAL SUB..TECTS

a. Agricultural-
missions

b. Anthropology-

c. Church and
Youth-

d. Church-
Mission
Relationships

e . Communism-

Comparative
Religions-

Post-V/ar

World
situation

. Race

THE CliRISTIAN MISSION AMONG RUPAL PEOPLE. (Studies in the world
mission of Christianity) An over-all picture of the Christian
mission among rural people.

MIRROR FOR MAN, by Clyde Kluckhohn. An introduction to anthro-
pology.

WAYS YOUTH LEARN, by Clarice W. Bowman, A guide for youth workers.
The best methods for presenting the Christian faith to today's
youth.

FOOTPRINTS IN TRAVENCORE, by Rowena Ferguson. An account of the
third world conference at Christian youth.

MISSIONS UNDER THE CROSS, by Norman Goodall. Contemporary major
issues on the world mission of the church as discussed at the
International Missionary Council meeting, Willengen, 1952.

THE MISSIONARY OBLIGATION OF THE CHURCH, International Missionary
Council, Willengen, 1952. Thoughts and recommendations on
modern missions.

TIE ANATOMY OF COMMUNISM, by Andrew M. Scott. A clear and thought-
ful contribution to the real nature of the contemporary com-
munist movement,

THE CHALLENGE OF COMMUNISM) Two reports prepared by a Special Com-
Tlffi CHURCH UNDER COMMUNISM) mission of the Church of Scotland.
A CliRISTIAN* S liANDBOOK ON COffl>TONISM, Committee on World Literacy

and Literature, N.C.C., 1952. A basic handbook written
primarily for Christian pastors and workers in the lands of the
younger churches,

TIE CHRISTIAN INTERPRETATION OF RELIGION, by Edward J. Jurji.
Christianity in its human and creative relationships with the
world's cultures and faiths.

TIE ONLY WAR WE SEEK, by Arthur Goodfriend, "This is a moving and
highly effective picture book on the war between communism
and democracy for possession of men's minds and a stinging
criticism of some of the weaknesses of American foreign policy."

WHO SPEAKS FOR MAN?, by Norman Cousins, A moving account of man's
present dilemma, A must for all students of international
relations and world peace.

WHAT IS RACE? Evidence from Scientists.' A forum of experts met
under the auspices of UNESCO and produced in pamphlet form the
latest findings in this field.
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GENERAX BOOKS

THE CALLING OF TIffi CHURCH TO MISSION AND UNITY, World Council of Churches, 1951. A
document commended by the Central Committee of the World Council of churches
for study and comment by the churches.

CHRIST AND CULTURE, by H. Richard Niebuhr. The relevance of Christ to the human world
of time and histoiy.

CIIRIST'S HOPE OF THE KINGDOM, by Alexander McLeish. The nature of the missionary
obligation of the church as it confronts the present world situation.

THE CHRISTIAN MISSION, by Max Warren. Standing on the edge of a new age, with moment-
ous changes taking place in every land, the Christian mission has the opportunity
to strike into real action.

THE CiBISTIAN SOCIETY, by Stephen Neill. The whole stoiy of the Christian Church.
Emphasis on missions, the ecumenical movement, the indigenous church and the
relations between Christianity and other religious systems of the world.

THE CRISIS DECADE. A history of the foreign missionary work of the Presbyterian Church
in the USA, Board of Foreign Missions, 1937“19U7j supplementing ’’One Hundred Years”
by A.J. Brownj edited by ¥/. Reginald Vifheeler.

GODS ORDER, by John A. Mackay, Macmillan, 1953* The letter of Ephesians as a document
of importance to modern man.

MISSIONS AND THE JUDGI'jENT OF GOD, by David Paton. A warning and challenge to the v/hole

church based on experience in China.

ONE CHRIST, ONE WORLD, ONE CHURCH, a short introduction to the ecumenical movement, by
Norman Vincent Hope. A brief account of the rise and progress of the ecumenical
movement.

ONE HUNDRED YEARS, by A.J. Brown. A history of the foreign missionary work of the
Presbyterian Church in the USA, with some account of countries, peoples and the
policies and problems of modern missions.

4
WORLD FAITH IN ACTION, edited by Charles T. Leber,

tant faith at work throughout the world.
A comprehensive report on Protes-

AREA BOOKS

'FRIG

A

^
jriRICAN HERITAGE, by Emory Ross. Friendship, 1952. Basic information on the mission

of the Christian Church in Africa.

IRY THE BELOVED COUNTRY, by Alan Paton. Scribner, 19U8. A tender and revealing story
rich in spiritual meaning, of the clash in culture contact in South Africa.

EUROPE
THE STATE OF EUROPE, by Howard K. Smith. Knopf, 19h9. A country-by-country survey of

the dynamic forces shaping the future of a continent.



MIDCENTURY JOURNEY, by William L. Shirer. Farrar, 1952. A reappraisal of the

European scene.

REPORT FROM CHRISTIAN EUROPE, by Stewart W. Herman. Friendship Press, 1953. An

appraisal of the over-all state of Christianity on the European continent.

INDIA AND PAKISTAN
TIE CHRISTIAN MISSIONARY IN FREE INDIAj a symposium. North India Mission. Presbyteriar

Chui'ch U.S.A., 19U8.

THE UNITED STATES AND INDIA AND PAKISTAN, by W. Norman Brown. (American Foreign

Policy Library) Harvard, 1953. "Endeavors to point out the major forces affecting
huiaan development in India and Pakistan".

INDONESIA
nationalism and revolution in INDONESIA, by Kahin, George M. ,

Cornell, 1952. The

political coming-of-age of Indonesia is vividly presented.

THE NEW WORLD OF SOUTHEAST ASIA, by Lennox, A. Mils and associates. University of

Minnesota, 19ii9. Philippines, Indonesia, Burma, Malaya, French Indo- China and

Siam. Current conditions and problems are presented in an understandable way.

JAPAN .

JAPAN BEGINS AGAIN, by V/illiam C. Kerr. Fri.endship, 19U9» The Christian faith in
modern Japan™

TIE UHITED STATES AND JAPAN, by Edwin 0. Reischauer. Harvard, 1950. A study of the

relations of the United States and Japan both before and during the occupation.
Examines economic, social and cultural conditions in Japan,

K_CRM
TIE KOREANS AND TIEIR CULTURE, by C.B. Osgood, Ronald, 1951. "Representing Scholarly

and also sympathetic research into the present life as well as the origin and
history of the Korean people and their culture, the book is undoubtedly one of the
most up-to-date and comprehensive books on this subject."

TPtAGEDY AND FAITH IN KOREA, by Horace H. Underwood. Friendship, 1951. The story of
the Korean Christians and their churches in the years of growth arid in the terrible
time of trial and destruction,

LATIN AMERICA
TIE STATE OF LATIN AMERICA, by German Arciniegas, Knopf, 1952. The status of freedom

and democracy in Latin American countries today,

WE AMERICANS NORT’H AND SOUTH, by George P, Howard. Friendship, 1951 • A vivid
description of the nature and program of the Evangelical churches throughout Latin
America.

i'

NEAR EAST
THE ARABS, a short history. Princeton University Press, 19hh» By Philip K. Hitti.

An introduction for the general reader by one of the world’s leading historians
of the Arabs.

IRAN, by William S. Haas. Columbia, 19U6. An all-round picture of Persian History
and development.
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NEAR EAST
NEAR EAST PANORAMA, by Glora M. Vl^sner. Friendship, 19^0. Christianity in the Near

East today.

STPJiNGE UNDS AND FRIENDLY PEOPLE, by William 0. Douglas. Harper, 1951. Justice
Douglas records with remarkable historic perspective, keen insight, and intimate
detail, manners, and customs of peoples of Persia, Arabia, India and Israel.

PHILIPPINE ISLANDS
FIRST MALAYAN REPUBLIC, by George A. Malcolm. Christopher, 1952. A basic history,

FROM CARABAO TO CLIPPER, by E.K. Hdgdon. Friendship Press, 19Ul» A good background
book on the contribution of missions to the development of the Philippine Islands.

THAILAND
SOUTHEAST ASIA^ CROSSROADS OF RELIGION, by Kenneth P. Landon. Univ. of Chicago, 19k9^

Way in which religions of China, India and the Occident have been brought to
Southeast Asia and the manner in which they have been influenced and transformed
by native customs.

THAILAND, THE NEi\f SIAM, by Virginia Thompson. Macmillan, 19Ul. Scholarly study of
the historical background and economic, political and cultural conditions and
problems of ThaiD.and.

I
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PIONEERS
IN
PRESBYTERIAN
MISSION
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Jesus said*- •••make disciples of all nations

• • •and lo, I am with you always



Some suggested uses for this mini-poster series of

PIONEERS IN PRESBYTERIAN MISSION

if bulletin board display if

general use in any public area

in the church: narthex, class

rooms, meeting rooms, library,

hospitality areas

teaching/learning resource

church school, adult study groups,

communicants’ classes, new member
orientation, church officer training

church organizations

(“Who are we Presbyterians?”

“What is our heritage?”)

women’s and men’s associations,

youth programs, presbytery and
synod functions

mission support

mission fairs, stewardship

campaign planning. Major Mission

Fund, interpretation workshops.
Minutes for Mission Past

evangelism in historical perspective

(“What have we done to make disciples

of all nations?”)

evangelism leadership training

Daily use of the Mission Yearbook for Prayer and Study provides a contemporary
perspective on Presbyterian mission. Today has grown out of yesterday. Tomorrow
will build on today. Styles and relationships in mission change with the needs of the

times. The commitment to the mission of Jesus Christ is enduring.



PIONEERS IN PRESBYTERIAN MISSION

Donaldina Cameron

“Nearly every steamer from the Orient brings to our western ports young
Chinese women who, immediately on landing, are sold for hundreds, even
thousands of dollars. . . .The Rescue Home is their only avenue of es-

cape.” Miss Cameron worked with local police in bringing about many
thrilling rescues ofthese slave girls, often at personal danger. Known in the

opium dens as Fahn Quai (White Devil), she directed this San Francisco

mission for 40 years, retiring in 1937.

The United Presbyterian Chui-ch in the U.S.A.
Interpretation & Stevvaroship Division • The Support Agency
•JTH FLOOR • 475 RIVERSIDE DRIVE • NEW YORK. N.Y. 10027 2-871 1 1
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PIONEERS IN PRESBYTERIAN MISSION

William and Sarah Dager

The Rev. and Mrs. William Dager went out to the West Africa Mission
(Kamerun) in 1899, shortly after this field was opened. They served for 18

years until the upheavals ofthe World War caused their return to America.
In addition to pastoring a church whose eager membership reached
4,600, Mr. Dager began the first theological class of Bulu candidates for

the gospel ministry. The training school that evolved, located now at

Bibia, was named to commemorate his service.





PIONEERS IN PRESBYTERIAN MISSION

Mary Pierson Eddy, M.D.

Dr. Mary P. Eddy, born in Syria to missionary parents, secured her medical
study with honors in America before returning to the Near East to become,
in 1893, the first woman ever permitted to practice medicine within the
Turkish Empire. Based in Beirut, she itinerated throughout the Syria

mission field, traveling with her Bible women on horseback, medical
stores loaded on camels, to outlying villages. Her special work was with
the eyes and lungs.
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PIONEERS IN PRESBYTERIAN MISSION

Henry Highland Garnet

Courtesy of Presbyterian Historical Society

Born a slave in 1815, Henry Garnet escaped from Maryland to New York

City at the age of nine. After reading theology privately, he was licensed to

preach by the Presbytery of Troy, N.Y. in 1842. His energies were divided

between the pastorate, editing an abolitionist newspaper, and vigorously

serving the antislavery movement. In 1865 he preached the sermon in the

House of Representatives commemorating passage of the 13th Amend-
ment to the Constitution abolishing slavery.
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PIONEERS IN PRESBYTERIAN MISSION

Sheldon Jackson

Courtesy ojPreshytenan Historical Society

Traveling by railroad, stagecoach, sleigh and horseback, the Rev. Sheldon
Jackson organized 80 new churches as superintendent of missions in the

vast “parish” between the Mississippi and the Rockies. From 1858, with

work among the Choctaws, into the first decade of this century, the

legendary frontier evangelist built churches, found young ministers for

them, started schools, and opened up Alaska to permanent Presbyterian

work.
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PIONEERS IN PRESBYTERIAN MISSION

James W. McKean, M.D.

In 1889 Dr. James W. McKean began 42 years of missionary service at

Chiang Mai, the old capital in northern Siam (Thailand). He established a

small hospital which grew into today’s 330-bed McCormick Hospital. Dr.

McKean introduced the use of smallpox vaccine, each year training and
sending out 100 vaccinators. In 1908 he began a great and enduring work
with rehabilitation of outcaste lepers. He was decorated by the King of

Siam for distinguished service.
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PIONEERS IN PRESBYTERIAN MISSION

Anna Y. Thompson

Anna Thompson was appointed to Egypt in 1871 for a career in mission

that spanned 60 years— in Mansoura, the Fayoum, and Cairo— as

educator, evangelist, and counselor alike to village women and heads of

church and government. “She went in to dinner one night on the arm of

Lord Kitchener,” wrote her biographer, “and on the next night she sat on
the mud floor in a poor home and ate dinner with her fingers from a tray,

completely at ease in both situations.”





PIONEERS IN PRESBYTERIAN MISSION

David Trumbull

The Rev. David Trumbull, a pioneer missionary educator, began work in

Chile in 1845. Advocating the cause of education for all classes, he
founded schools and newspapers as well as the Valparaiso Bible Society.

He left a deep imprint on the life of the nation as a counselor to statesmen
favoring religious liberty in Chile. The day he died, after 44 years of

service. Dr. Trumbull was honored by the Chilean Congress.
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PIONEERS IN PRESBYTERIAN MISSION

William J. Wanless, M.D.

One ofthe ablest missionaries of modern times during 39 years of service.

Dr. Wanless developed at Miraj, starting in 1894, the most extensive

medical mission facilities in India. With the patronage ofthe Maharajah of

Kolhapur, he established the first missionary medical school in that

country and later a leper asylum and a tuberculosis sanitarium. One
million patients passed through the hospitals at Miraj during his superin-

tendence, and his medical students spread throughout India.
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^ Donaldina Cameron (1869—1968) San Francisco

William and Sarah Dager (1869—1917) (1870—1936) West Africa

ir Mary Pierson Eddy, MJ). (1864—1923) Syria

if Henry Highland Garnet (1815—1882) Northeast U.S.

if Sheldon Jackson (1834—1909) Western Frontier and Alaska

if James W. McKean, MJ>. (1860—1949) Siam (Thailand)

if Samuel Austin Moffett (1864-1939) Korea

if Anna Y. Thompson (1851-1932) Egypt

David Trumbull (1819-1889) Chile

if William J. Wanless, M (1865—1933) India

Narcissa Prentiss Whitman (1808-1847) Oregon Territory

if Thomas S. Williamson, MJ>. (1800—1880) Minnesota Wilderness

Should further information be desired about the missionaries profiled in this portfolio, you may
contact the Presbyterian Historical Society, 425 Lombard Street, Philadelphia, PA 19147.



The twelve “story portraits” in this portfolio have been adapted from
commemorative pages in the Mission YearbookforPrayer and Study, the

annual guide to intercessory prayer for active church workers engaged in

the worldwide mission of The United Presbyterian Church, USA.
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